
Annual Refereed  Research Journal 

 in Iqbal Studies 

(Urdu & English)
ISSN-0975-6604

Issue: 27

 December 2021



 

  


  






 





 
  
 
 
 

 600 
( urfijan37@gmail.com)9086887042       

ISSN-0975-6604

  



iqbalinstituteku@gmail.com 

 






Research & Refereed Journal 







 





 Abs t ra c t 







Iqbalinstituteku@gmail.com



 



















 













 








 





 



















 




  

I-XII    1.

  


 2.

   3.

  


4.

  


 5.

   6.

   7.

  


  8. 

    9.

  







 10.

   11.

   12.

  





13.

   14.

 



English Section

1. Comparative Analysis of
Modern Jurisprudence and
Iqbal's Legal Thought 

Syed Shahid Rashid 1-19

2. ALLAMA IQBAL AS AN
INDIAN PHILOSOPHER

Dr .AbidaIqbal Lone 20-40

3. Refutation of Nationalism by
AllamaIqbal

Dr.RafiyaNisar 41-58

4. IQBAL'S PHILOSOPHY OF 
HUMAN SELF( KHUDI)

Dr. Anupam 59-66

5. Contemporary World order
and Islam: Appraising Iqbal
in the Educational paradigm

Azad Hussain, 67-75

6. Alama Iqbal and precondition 
of faith & belief

Hamaad Habibullah 76-85

7. Islamic Democratic System:
Versus Western democratic 
System in the light of Iqbal's 
political thought:-

(  A Study of Allama Iqbal )

Riyaz Ahmad Bhat 86-105

8. Three Day International
Seminar at Iqbal Institute, KU:
Some Thoughts and Analysis

Mehak Sharma 106-117

9. IQBAL'S CONTRIBUTION TO
NEW PERSPECTIVE ON 
KNOWLEDGE,
LITERATURE AND 
CULTURE

Ms. Sufeena Bano 118-137

10. Socialism and Humanism in the
Poetry of   Faiz Ahmed Faiz

Dr. Bilqees Dar 138-147

 







 

  



 

  
  



 




 




 

  
  
  
  
  
  

 



  



 






  



  

  
 



  

 














 (values) 





 (world view) 





 

















(3- Day International Seminar  On  Allama 
Iqbal's Contribution to the Promotion of Urdu,

Persian, Philosophy, Art & Scientific Thought) 














 












 
 valedictory function 















 






(Open  



 Elective)


 

 




 



 

 








 
 








 

 






 


 







"  T rad i t ion and 

 Modernity in Iqbal's Thought and Art"


 S.O.P's




 






 










 












"Iqbal and 
 Current issues"

 



 

 





  


 



 









































 
























 Online Elective 

 
 














 

 







 



 



 











"Iqbal's Contribution to the new 
Perspective on knowledge,Literature and culture"

 








  S.O.P's 


























 






























 Contibition









 






 



 




















 




  


















 




 
 




 



 







 








  


 


 





 










 







 

















 









 


























 


























 

























 





 



























 































 








 










 








 



































 






























 









 












 
 Liaison Officer






 



























 


































 



 




 






















 

 












Treasure  


 House
















 




 


















 






 







  



















 





 































 




 



 




















 













 





































 













 30.05 78 















 

































 




























 







 


 












    

rabta.urdu@mail.com+919419194261

 












 Speciality













  

 



 



 (Sources)














(Values) 










 




 

















 













 
















 














 



 





















 











 



 








"Knowledge and 
 Religious Experience"

 














 






 




 








 





 




 















 






 (Constitution) 


 
 






 "Human Solidarity" 

Freedom of Thought  Equality
 and Action


 






"The essence of "Tawhid "as a working idea is

equality,solidarity and freedom.The State,from the

Islamic stand point,is an endeavour to transfrom theír

 



 ideal principles into space-tíme forces,and aspiration

to realize them in a definite human oranganisation." 7

















"I entertain the highest respect for the customs, laws

religious and social institutions of other comunities,

Nay, it is my duty, according to teachings of the

Quran, even, to defend of their places of worship, if

need be."8
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Abstract:-

 Allama Muhammad Iqbal is an important poet, 

thinker, educationist and philosopher in the history of

Urdu literature. Allama Muhammad Iqbal's poetry

manifests great diversity. His versatile mind and

thoughts influence our feelings. In the poem ''Jibreel

aur Iblees" from one of his famous books ''Baal e

Jibreel", he represents a dramatic conversation

between Jibreel and Iblees. Iqbal presents Satan as a

symbol of arrogance, envy, revenge, unrepentance,

powder and having a lack of the ability to surrender to

God's will. For his disobedience he was banished

from heaven but upon request was allowed to try and

mislead Adam and his descendants with the

exception that he would have no power over God's

true servants. In this research paper the researcher

has analyzed the thoughts of Iqbal related to Satan in

the light of above poem. 

As  Satansaid to Jibreel:

 








      If you  are even  alone with God, ask  Him:

     Whos e blood coloured the story of Adam!
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Syed Shahid Rashid

Comparative Analysis of Modern Jurisprudence

and Iqbal's Legal Thought 

Abstract 

A l l a ma  S i r  M u h a mma d  I q b a l  a l so  k n o w n  a s

tarjamaan-ul-Quran,  hakeem-ul-ummat,  dana-i-raaz,

Shair-i-mashriq, was a great philosopher and one of the

outstanding Muslim thinkers of 20th century who

developed a  legal thought comprising of classical

foundations  and modern interpretations. He attempted to

bridge a gap between undiluted conservatism and

uncontrolled modernism by advancing a   legal thought

founded on theological basis and polished with scientific

outlook   which can accommodate the emerging issues and

challenges. In this regard Ijtihad played a key factor in

shaping and moulding the legal thought of Sir Muhammad

Iqbal. This paper is a humble attempt to highlight the

 



comparative analysis of modern jurisprudence and Iqbal's

legal thought. 

Introduction 

There is no general definition of law and jurisprudence. 1 

However, the central theme of jurisprudence is to study

nature, content and purpose of law.  The western legal

thought or modern jurisprudence emanates from four major

schools of jurisprudence i.e. Natural Law, Analytical

Positivism, Historical School or Evolutionary theories and

Sociological School. The legal thought of west revolves

largely around these four schools even though new schools

of legal thought2  have also emerged. However, the 

influence of these schools remains in force in one form or

the other even in contemporary legal systems around the

globe. The Legal thought of Allama Muhammad Iqbal, the

eminent poet and Philosopher of East, found  its roots from

Shariah and more importantly from Quran which he further

progressed by strongly advocating Ijtihad. 

 1. Jurisprudence means 'understanding of law' 'wisdom of law' 'knowledge of law'. In Arabic 

it is called 'fiqh'.

2.   American Realism, realist  school, pure theory of law, neo positivism etc. 

 



Modern Jurisprudence and Iqbal's Legal Thought

Natural Law

Traditionally, Natural Law found its roots from reason, 

divine, morals, abstract, and universality of law. Naturalists

see law as a higher ideal, the phenomenon of universality

closely linked with reason. They consider law inextricable

with morality, reasonableness and universality. However,

this morality is not necessarily to be emanated from

theological parameters.   The law is conceived by the

exponents of this school as inherent in nature of man or

society, and independent of convention, legislation or other

institutional devices. Natural Law emerged and expanded

its ambit in the Greek, Roman, Christian, Medieval and

Modern period. The eminent jurists of this School were

Plato, Aristotle, Kant, Grotius,  Rousseau, Locke, and

Hegel.  This school, however, remained more in idealism

and failed to transform the thought into practice for a very

long period of time on account of inconsistencies and lack

of sound theological basis. The exploitation and atrocities

justified in the name of religion during the Christian period

in Europe played a larger part in the degeneration and

failure of natural law to emerge as a concrete legal thought.

 



The school which once emerged on theological principles,

essentially with religious appeal, however, could not

sustain such foundations and got secularized in the

beginning of eighteenth century and gradually it was

understood to be law not necessarily connected with

religion or divine but purely on human reason. Thus it

reduced to name of certain moral and juridical principles

generally found on the reason of a man.   Iqbal believes that

'Modern Europe, no doubt has built an idealistic system  on

these lines, but experience shows that truth revealed

through pure reason is incapable of bringing that fire of

living conviction which personal revelation alone can

bring. This is reason, says Iqbal, why pure thought (reason)

has so little influenced men, while religion has always

elevated individuals, and transformed whole societies. The

idealism of Europe never became a living factor in her life,

and it resulted in intolerant democracies whose sole

function is exploitation of poor in the interests of rich.

Iqbal feels, Europe today is the greatest hindrance in the

way of man's ethical advancement. 3. The idea of higher

3. Sir Muhammad Iqbal: The Reconstruction of Religious thought in Islam, 148,  Gulshan Books, 

Residency Road, Srinagar, 2012 edition.  

 



law based on revelation is the most fundamental element of

Iqbal's legal thought and philosophy which distinguishes it

from law of nature or natural law.  The higher law is eternal

and provides the possibilities of growth and evolution.  The

higher law in legal terminology is 'grund-norm' to which

the behavior of the individual and the rules of the society

must confirm.   He believed in mobility of law and not in

stagnation as preached by natural law philosophers.

Analytical Positivism 

 Analytical Positivism in England discarded Natural law as

vague, theological and metaphysical and considered that

law should be studied through the process of observation,

comparison, experiment, analysis and  classification just as

physical bodies are studied in physical sciences. The main

exponents of this school were Jeremy Bentham and John

Austin who considered law as the command of the

sovereign i.e a state power. For them Law is to be

understood and accepted in 'as it is' form and not in 'ought

to be' form. The legal thought propounded by analytical

positivism gave rise to the authoritarian and imperialistic

attitude of law which implies coercion and command and

 



sanctions; divorced from morality and ethics; emanate

purely from the will of the state power.  This school

promoted literalist approach of law which ultimately leads

to the stagnation of law as it is devoid of essence. The law

is  read on the face value with literal approach.    Iqbal, on

the other hand, believed in the evolution of law within the

permissible limits of Shariah. More importantly, he

regarded 'Law' as an instrument of mobility, movement,

co n sen su s ,  e s se n ce ,  s p i r i t ,  in c l us ive n ess  an d

interdisciplinary mechanism.  But principle source for his

concept of Law is Shariah and the spirit behind it.  Iqbal

constructed his legal thought on theological principles

based on revelation combined with scientific and modern

 approach of law.   In the words of Iqbal:

"I have no doubt that a deeper study of the enormous legal

literature of Islam is sure to rid the modern critic of the

superficial opinion that law of Islam is stationary and

incapable of development." 

Iqbal was not literalist or dogmatist but essentialist and

dynamist and considered law as a living institution.  He

condemned imperialism and imperialistic forces which the

 



Analytical positivism tends to enhance by its definition of

law.  

Historical School

Historical School in Germany propounded by Carl Von

Savigny also rejected Natural Law being static, stagnant

and universal and considered law as a varied phenomenon.

This school strongly advocated the evolutionary process of

law and considers law as 'volksgiest' i.e.  it should always

conform to the popular consciousness which emanates

from customs, history, language  and  national character of

the people and these factors act  as the  core features  in the

structure of 'law'. This school rejects the positive notion of

law and legal reforms in the form of codifications and

considers law as a matter of evolution  and organic growth.

Therefore, law is found not made.  Iqbal, no doubt, regard

study of history as an important factor in determining the

scope of law and also believed in the evolution of law.  He

expected modern ulema and preachers to be well

acquainted with Islamic history, economics and social

sciences besides the literature and idealism of their nation.

Not only this, he even endorsed the need for discussions on

 



questions  relat ing to  law and s tudying modern

juri sprudence  in  order  to  avo id  the er roneous

interpretations. In the words of Iqbal:

"The ulema should form a vital part of  a Muslim

Legislative Assembly helping and guiding free discussions

on questions relating to law. The only effective remedy for

the possibilities of erroneous interpretations is to reform

the present system of legal education in Muhammadan

Countries, to extend its sphere, and to combine it with an

intelligent study of modern jurisprudence."4.    

 However, his legal thought promotes universalism and

discards nationalistic tendencies in law as promoted by

Histo rica l  schoo l.   Iqbal ,  s t rongly favours the

reconstruction, reorientation, codification and reformation

of laws within the permissible limits of theological

foundations unlike historical school who believe in growth

of law only by internal operating silent forces i.e. 

customary practices of people as a main force behind  law.

Iqbal's legal thought allows to read and understand the

constitutional theories of different legal systems in order to

4.Supra 2 at page 145 on 2012 edition. 

 



 reconstruct the Islamic thought on the modern lines within

the maintainable limits of  the spirit of Quran unlike

historical school whose approach of law is evolving within

the national system.     

Sociological School

Sociological School of law was a reaction and revolt

against the self-justified sovereign based rigid analytical

positivism and cultural processes based historical school.

This  school considers law as a social fact or reality. Law,

according to this school, is strongly connected with society

and cannot flourish in isolation free from social and

economic factors.  It is an instrument of social change. The

relationship between law and society is strong base for

understanding law. Law is to be seen in terms of purpose

i.e working of law and not in terms of nature only. Law

should be flexible, accommodative, socially accepted and

for social purpose. The prominent jurists of this school are

Ihering, Duguit, and Pound who propounded the theories

of social interest, social solidarity and social engineering

respectively. 

 



Muhammad Iqbal favored spiritual social order. He said:

"Let the Muslim of today appreciate his position,

reconstruct his social life in the light of ultimate principles,

and evolve, out of the hitherto partially revealed purpose of

Islam, that spiritual democracy which is the ultimate aim of

Islam." 5. He considered Islamic Law as an instrument of 

social change as a living institution.  However, he appears

to be of the view that the present condition of Shariah law

and the way in which it was applied, was deplorable, and

therefore, it required a complete reconstruction in the light

of Ijtihad. In the words of Iqbal:

"Today Islam's greatest need is the reconstruction of the

Islamic law and its re-codification in such a way that it may

provide the Islamic answer to the hundreds of thousands of

new questions that have been posed by the modern

economic, political, social, national and international

developments." 6.

Ijtihad: The Core Method of Iqbal's Legal Thought

5. Sir Muhammad Iqbal: The Reconstruction of Religious thought in Islam, 139 Gulshan Books, 

Residency Road, Srinagar, 2012 edition.  

6.  Hayat-e- Anwar, P:160 quoted A.R.Khan, Iqbal aur Mister, Goshai-i-Adab, Lahore, (1956) p:67 

 



 Allama Iqbal strongly advocated for the utmost necessity

of keeping the door of Ijtihad open for all the well learned

Muslim scholars for all the time. He believed that the

principle of movement in the structure of Islam is Ijtihad.

According to him, Islamic law can be subject to moderation

from time to time but within the unalterable cores of legal

codes of Islam, which are obviously ethical and universal in

nature.  But at the same time he warned against the misuse

of Ijtihad. He does not believe in uncontrolled and

unbridled exercise of opinion. He criticized the unregulated

exercise of opinion and freedom which ultimately paved

way for uncontrolled modernism. He says:

Azaadi afkaar say hai unki tabahi  rakhtay nahi jo fikro

tadabur ka saleeqa Ho fikr agar khaam tou azadi afkar 

insaan ko hywaan banana kar tareeqa 

 In his learned book 'the Reconstruction of Religious

Thought in Islam', Iqbal has elaborately dealt with the

theological historical and traditional background of the

Ijtihad.  In his opinion the elected Assembly of a Muslim

state should exercise this power as Ijma (consensus of the

community) in the process of enacting Islamic legislation.

7. He says that "the only course open to us is to approach 

 



modern knowledge with a respectful but independent

attitude and to appreciate the teachings of Islam in the light

of that knowledge, even though we may be led to differ

from those who have gone before us."  8.

  He felt that those ulema and preachers who performed the

function of moral education of Muslims were not

competent for the job because their knowledge of Islamic

history and sciences was very limited. For Iqbal there is no

reason why this attitude of taqlid and the finality of the

schools should be maintained any longer. Did the founders

of our Schools ever claim finality for their reasoning's and

interpretations? Never!9.  The claim of the present 

generation of Muslim liberals to re-interpret the

foundational legal principles in the light of their own

experiences and the altered conditions of modern life is in

Iqbal's opinion perfectly justified. 10   Iqbal believes that a 

true Muslim should consider his religion not merely a

spiritual formality but essence of his entire life.
 
7. Allama Muhammad Iqbal,  The Reconstruction of Religious thought in Islam, 152 (Publishers Sheikh 

Muhammad Ashraf. 1982 edition) 

 8.  Dr. Khalid Masud: Iqbal's reconstruction of Ijtihad.  

9.  Sir Muhammad Iqbal: The Reconstruction of Religious thought in Islam, 139 Gulshan Books, 

Residency Road, Srinagar, 2012 edition.  

  Abdul Rashid Bhat , Iqbal's approach to Islam, 115 (1st edition, Islamic Book Foundation, New

Delhi,1996)

 



Inzarb-kaleem, Iqbal veils on the fate of Indian Muslims 

who have blocked their minds and are not ready to think

and ponder to solve their problems on the guide lines of 

Quran. 

Hind Mein Hikmat-e-Deen Koi Kahan Se Sikhe:       

Na Kahin Lazzat-e-Kirdar, Na Afkar-e-Aumeeq

There is no place in India where from to learn, the tenets of

Muslim Faith. They are devoid of zeal for godly acts, and

 are not wont to seek its basic facts.

Halqa-e-Shouk Mein Woh Jurrat-e-Andesha Kahan

Aah Mehkoomi-o-Taqleed-o-Zawal-e-Tehqeeq 

The mystics, who were keen their faith to spread,are silent

now and thought for them a dread.

 Alas! The state of bondage deprives of zest, slaves tread

the beaten path and relinquish quest.

Khud Badalte Nahin, Quran Ko Badal Dete Hain

Huwe Kis Darja Faqeehan-e-Haram Be-Toufeeq 

The jurists are helpless to such extent that they won't

change themselves but would change Quran's content.

How sad!  How the Jurists o

In Ghulamon Ka Ye Maslak Hai Ke Naqis Hai Kitab

Ki  Sikhati Nahin Momin Ko Ghulami Ke Tareeq!

 



These abject slaves opine and cling to creed that Holy

Book is full of flaws indeed. 

They think it incomplete for this fact because it fails to

teach the slavish tact. 

Ijtihad is a living institution but only when it is not out of

pleasure or   according to the whims of personal interests.

An honest and sincere application of mind with strong

efforts is needed in Ijtihad. The main purpose of it is to

bring uniformity in plurality. Therefore it is an intellectual

striving which starts when there no express text is given. It

is a research aspect of Islam. Ijtihad was unfortunately,

restricted, restrained and blocked for so many centuries.

There are various reasons for this intellectual attitude

which  reduced the law of  Islam in  the state  of

immobility.11 

Reasons of immobility of law.

 Iqbal has given following reasons for such dormant stage

in the intellectual attitude of Muslims which led to the

 immobility of Islamic law as well: 

11.  Allama Iqbal's Lecture VI, The Principle of Movement in the Structure of Islam of the 

Reconstruction of Religious thought n Islam. (Publishers Sheikh Muhammad Ashraf. 1982 edition)

 



1.The rise of Rationalism or the Rationalist Movement

 It  aims at deciding each and every thing on reason and

logic. Since Islam has the source in revelation as each and

every things could not be understood by the human mind.

Although Islam encourages in applying reason and logic,

by application of mind, but certainly man reaches at a level

where his mind stops answering the queries because there

is something which is beyond the reason of man and that is

probably the revelation.  And that is the difference between

religion and philosophy. By denying the eternity of Quran

or by challenging or raising doubts on some verses of

Qur'an the orthodox conservative thinkers thought that

Rationalists are undermining the very foundation of

Muslim society and thus to take care of social integrity of

Islam and for this the structure of Legal system was made

 as rigorous as possible.

2.  Rise of Skepticism  and emergence of Taqlid 

When a person is not rationally satisfied with any query,

the obvious result is the growth of skeptic feelings within.

As skeptical thought grooms, it results in denial of things

which otherwise exist on the guide lines of religion or

 



divine knowledge. Apprehending the further alienation

from the Islam and disintegration within the social fabric of

Islam, the institution of Taqlid was strongly upheld.

3. Rise and growth of ascetic Sufism (rahbaniyat:

Ascetic Sufisim i.e. no concern with the worldly affairs

gradually developed under influences of a non- Islamic

Character, a purely speculative side, is to a large extent

responsible for this attitude. It also kept Islam in the state

of immobility as it undermined the social polity of Islam

and puts more weight on speculative thinking, thus

absorbed the best minds in Islam.  The Muslim state was

thus left generally in the hands of intellectual mediocrities,

and the unthinking masses of Islam, having no personalities

of a higher caliber to guide them, found their security only

 in blindly following the schools. 

4. Destruction of Baghdad

 On top of all this came the destruction of Baghdad, the

Centre of Muslim intellectual life in the middle of the 13th

century. This was indeed a great blow, by the invasion of

Tatars resulting havoc and creating future threats for Islam.

Apprehending, further disintegration, which is natural in

 



such a periods of political decay,  the conservative thinkers

of Islam focused all their efforts on the one point of

preserving a uniform social life for the people by exclusion

of all the innovations in the law of Shari'ah. Their leading

idea was social order of Islam, and to preserve the identity

of Islam. Therefore it was said that gate of Ijtihad has been

closed in the Sunni world since the formation of the four

schools of Law whereas in Shi'ism the gate must of

necessity be always open.  Whatever view may be taken of

the theoretical basis or the results of modernists Ijtihad, its

practical and undeniable effect has been to infuse life and

movement into Shari'ah Law. The era of Taqlid now

appears as a protracted moratorium in Islamic legal history.

Stagnation has given way to a new vitality and potential for

 growth. 12 

 Conclusion 

 Iqbal's legal thought is dynamic in nature, and he 

considered law in the state of mobility and dynamism full

of progress and evolution. He closely sees law connected

with society. He developed a bridge between orthodox

 12 N.J. Coulson, A History of Islamic Law, 217, (1978 edition, Edinburgh University Press, reprinted 

1997)

 



thought of rigidity and modern thought of rationality.

However he cautioned against unregulated liberalism

which has tendency of disintegration. It is evident from his

strong advocacy for Ijtihad-i-mutlaq. However, this

dynamism of Iqbal is subject to basic fundamentals of

Quran and Sunnah. Iqbal states himself: 13 

"As a cultural movement Islam rejects the old static view of

t h e  u n i v e r s e  a n d  r e a c h e s  a  d yn a mi c  v i e w ' .

So it can be concluded that Iqbal is a sociologist as he

desires that law (i.e Islamic law) shall accommodate and

provide solution to the emerging social and economic

issues. He rejects naturalists' view of law being a static and

free from theological basis.  The basic principles of the law

remain same but the spirit and essence behind such

principles shall be progressive, accommodative and

dynamic. To conclude, Iqbal's legal thought is  a

combination of theological foundations and modern

scientific outlook within the essence and spirit of Shariah

and which is  at  i t s  cen tral  po int  aiming  at  the

reconstruction of Islamic legal thought from Quranic view

point.  In a letter to Maulana Sayyid Sulaiman Nadvi, he

wrote:

13. Dr. Mushtaq Ahmad Ganai, Nazrayia Ijtihad aur Iqbal p:252 Zikra International Publishers 

2013editon. 

 



 "It is my firm conviction that he who critically reviews 

modern jurisprudence from the Quranic viewpoint,

reconstructs it, and establishes the truth and eternality of

Quranic laws, would be the real leader and pioneer of

Islamic renaissance and the greatest benefactor of humanity

at large. This is the time for  action; for in my humble

opinion, Islam today is on trial and never in the long range

of Islamic history was it faced with such challneges as the

one that besets it today." 14



  Ph.D Scholar, Department of Law,University of Kashmir Srinagar.

Email syed_shahid1066@yahoo.co.in

Contact: 9906596780, 7006570258

Drmushtaq576@gmail.com 

14.  Iqbal Namah, Ed. Shaikh Ataullah, Ashraf Publicatiions , Lahore Vol I, P:50 as quoted by Khurshid 

Ahmad in his write up 'Iqbal and the Reconstrucgtion of Islamic Law'

 



Dr .AbidaIqbal Lone

                                                           

ALLAMA IQBAL AS AN INDIAN PHILOSOPHER

  

 AllamaIqbal undoubtedly is one of the outstanding poet 

of his time and a star of first magnitude in the philosophic

firmament; he is the Seeing Eye, a feeling heart. He shed a

new light of twentieth-century thought on the Holy Write

of Islam and significance of the historical role of its

Prophet. Among the political thinkers of modern India a

very few can claim the affection of both India and Pakistan.

Iqbal the hero of this sub-continent has this blessed

distinction or feature. Like many other great poets and

writers Iqbal also borrowed ideas and expressions from

many sources. His wide ranging eclecticism is rather

surprising. He extracts information from various sources

and thus enlarged the boundaries of his vision and enriched

the spirit of his thought. Influence of Islam and western

philosophy has been to a great extent on the Iqbal's

 



philosophy. But the Indian aspect the Indian-ness is his art

a n d  t h o u g h t ,  o d d  c o mm e n t s  a n d  r e f e r e n c e s

notwithstanding, remained unstudied and unproved. The

vast dimension of his writings, both prose and poetry

carries an indestructible imprint of various facts of Indian

approach and Indian sensibility which should be visible to

a discerning eye.

   Iqbal has been hailed as the poet of Islam. Islam is the

chief source of inspiration and a major influence on his

thoughts but to say "when he speaks of religion he always

means Islam" is to denounce one's own bias, and what is

more important, is that his poetry in -spite of his known

religious sentiment, metaphysical disposition and moral

outlook, is by and large sublime, intense and universal.

While clarifying his position to an English critic of his

poetry, Iqbal explains:

 "No doubt, I am intensely devoted to Islam but I have 

selected the Islamic community as my starting point not

because of any national or religious prejudice but because

it is the most practicable line of  approach to the

problem"*1

 



Philosophy requires independent thinking and free attitude

of mind we cannot say that the philosophical views of Iqbal

are biased or determined unreflectively by Islamic ideology.

It is true that the Islamic faith in Iqbal was already there

and was all the more strengthened by a critical study of

western science and philosophy. He might have rejected his

Islamic faith, but he could not give it up because he found

in it all possible richness of thoughts and best possible

guides to life.

 Regarding the Indian influence on him, the first question 

that comes to our mind is whether Iqbal was familiar with

various schools of Indian philosophy, Sanskrit language

and Indian scriptures? Attiya Begum, who was one of the

closest associate of Iqbal for long time especially during his

stay in England and Germany between 1905 and 1907,

assimilates his command over Sanskrit language as well as

Arabic and Persian. Abu-Zafar- Abdul -Wahid in his essay

"Iqbal'the growth of his mind."(Included in 'Iqbal' published

by Anjuman-e-Tarraqq-i-Urdu) testifies to his competence

and proficiency or ability in Sanskrit. Javed Iqbal in the

biography of his father ZindaRhood writes that "probably

 



Swami Ram Tirath helped him learn Sanskrit and study the

Hindu philosophy of Vedanta"*2. It may be remembered

that both Swami and Iqbal had served for some time on the

staff of Government College, Lahore. There is a small

poem on Swami Ram Tirath composed after his death in

Iqbal's first Urdu collection, Bang-i-Dara. The influence of

Vedanta on Iqbal's writings should be traced to his

association with Swami Ram Tirath who was its greatest

exponent in Iqbal's time. 

 Indian thought has a theoretical aspect with a practical 

attitude towards life. Theoretically, it emphasis on the

liberation of spirit and in its practical form, it has various

diversifications in the form of non-dualism, dualism,

qualified non- dualism and non- Vedic philosophies like

Buddhism and Jainism. Islam also played a vital role in

changing the shape and destiny of India in various ways. It

gave rise to the progress of integration by development of a

devotional attitude and the interpretation of Anal- Haq on

the lines of 'Tasawaf'. Iqbal was a great thinker and

philosopher who advocated the philosophy of self, through

his works such as Asrar-e-khudi and Rumaz-e-Bekhudi. He

 



pays high tribute to Sir Krishna and considers him a great

figure in the intellectual history of the human race. Indian

thought believes that Sri Krishna is the symbol of the self

and its awareness. Iqbal advocates that, man must evolve

from ego to higher- ego. 

 It is evident from the poem Aftab- a versified 

commentary of Iqbal on the Gayatri, that Iqbal picked up

the secrets of the Vedas. He was among those thinkers who

referred to 'Nirguna to Vishwmitra, one of the famous seers

of the Rig-Veda, Iqbal names him as Jehan-Dost who

possesses the vision of universal consciousness Iqbal was

influenced by the message of Buddha,'Love is unalterable,

eternal, matchless and ageless'. Iqbal has recognized Sri

Ram as 'Imam-e-Hind' the leader of Indian spirit, Indian

leadership and heroism similarly he pays rich tribute to

Guru-Nanak, by addressing him as a 'Marde-Kamil'. The

concept of Mard-e-Kamil carries much weight in spreading

the message of universal consciousness and self-awareness.

The Vendantic philosophy carries conviction with Iqbal.

Though Shankar, Ramanuja and a host of other introduced

vital changes in Indian thought. Swami Ram Tritha was

 



instrumental in conveying the true spirit of Vedanta to

Iqbal.

 Iqbal as a poet is undoubtedly superb, but his real merit 

consists in his message addressed primarily to the people of

his own community. He was pained to find the Muslims of

his day downtrodden and backward and so wanted to

inspire them with a new life. He reminded them of their

past and awakened them to the realization of great and

unique possibilities that lay before them in the future. It is

true that Iqbal's poetry before 1905 was an expression of

his loyalty to Indian nationalism. His early poems like

Tarana-i-Hind (1904)) and Hamaliyah (1901) are

representatives of this trend. But when we turn to his

prose-writings of the same period, we find that Iqbal was

fully conscious of the unique status of the Muslims of the

subcontinent and the great role that they had to play in

carving out a new destiny for the Muslim world.  

 We find motivational impact in Iqbal's poetry. The great 

influence that has laid on his contemporaries and the later

generations is very largely due to his poetry that he applied

to convey his message. Asrar-i-khudi, Rumaz-e-Bekhudi,

 



Bang-e-dara,  Baal-e-Jibreel ,  Zarb-e-Kaleem and

Armaghan-i-Hijaz, are the famous poetic works of Iqbal.

His all works are full with contradiction; they provide a

feast for both his critics and his admirers, who conveniently

quote him to suit their particular viewpoints. It will,

therefore, be wrong to hold him to a certain position

without taking into consideration the context in which he

wrote, or spoke, even on the question of pan-Islamic, his

attitude was different from others. To him attachment to

Islam was pan-Islamism, but not in its aggressive,

expanding form. His major poems appear to give the

impression to his critics that his sole concern in life was to

propagate and spread his faith, but that is not correct. He

was anxious to transform Islam, free it from the grip or

monopoly of orthodoxy, making it a living and vibrating

force. No doubt he glorified the past, but only to inspire the

present Muslim generation, not to make them go back to

the fossilized or Neolithic era of imperial Islam. He was

unsparing in his criticism of the mullahs and Maulvis who

tried to retaliate but failed miserably. He poured ridicule on 

them. 

 



What is a nation? How to lead?

Poor mullah! That is beyond his creed.*3

 Iqbal says, According to my reading of the Quran, Islam 

does not aim at the moral transformation of the individual

alone; it also aims at a gradual but fundamental revolution

in the social life of mankind, which should altogether

change its national and racial viewpoints and create in its

place a purely human consciousness.*4

 The concern of Iqbal for creating and strengthening 

human consciousness in individuals and societies is basic

in his thought. We can recognize many changes in Iqbal's

thinking but one idea that is constant and runs throughout

his poetry, right from the beginning to end, is purely human

approach to all the problems of life. His poetry may

demonstrate or expresses the ideals of universal love and

human brotherhood. He passionately advocated the cause

of human rights and dignity of man contemplated by the

Quran and Sunnah. He imagined an ideal society where the

spirit of brotherhood and love, social service and spiritual

warmth would penetrates in every heart there would be no

aggressive wars, no color or race or class or national

 



distinctions. 

 Deep and comparative study of the philosophies of east 

and west in the light of Quran created a remarkable

influence in changing Iqbal's outlook and broadening his

horizon. It convinced him that the real spirit of Islamic

culture is not possible without deradcilisation. The concept

of narrow and aggressive nationalism, the division of

nations on regional basis, the discrimination of  race and

colors, formalism, convention; low standard of morality

and character- all these created in him a spirit of Revolt. He

revolted against the disembodied or immaterialism of

mankind into regional and sectional compartments. He

believed in the futility or uselessness and inefficacy or

ineffectuality of such a racial distinction in which man is

set against man, creed against creed and color against

color. Dissatisfied and annoyed with the western society

and culture, he advocated the destruction or demolition of

man-made barriers to regenerate humanity and rescue it

from the slavery of autocracy, conflict and hatred. He

demanded loyalty to something to enduring permanent and

noble, and found it in a common and universal outlook.

 



 Quaid-i-Azam Muhammad Ali Jinnah has rightly said. 

"Dare and live is Iqbal's message. Optimism, industry,

faith, self-confidence and courage are the principles on

which Iqbal bases his philosophy and which he believes are

the essential factors for the purification of human soul, and

for the elevation of human character. According to him the

obstacles and stet backs in life make the life worth living.

The sacrifices and losses made and incurred in the service

of a right cause and for noble principles elevate a nation

and make life more glorious and worth living.*5

 According to Iqbal the aim of life is to achieve a 

dynamic personality with a strong sense of ego-hood. He

believes in the gradual rising of ego-hood. This could

develop only in new social order, providing equal

opportunities of life for all and free from present ills and

evils of life. Iqbal said the ethical ideal of man was to

develop a strong personality and for that he advocated

endless activity. He wrote than when "Man realizes himself

and all his potentialities, he becomes God".*6The same

idea we find in the Hindu Upanishads "Know thyself".

            In his early life Iqbal had composed beautiful poetry

 



full of nationalistic enthusiasm. The idea of a Muslim

"territorial solution" came to him later when he re-visited

Europe and when he realized the decay into which Islam

had fallen. But it doesn't mean that, this created pan-Islamic

enthusiasm in him. He did actually impart in Muslims the

pride of their great religious heritage by his soul- stirring

poetry. It must be emphasized that neither he ever

visualized or preached this type and geographical size of

Pakistan which ultimately emerged, nor he advocated the

operative means which came to be adopted for achieving it.

Many Pakistani thinkers emphasize that it was Iqbal who

saw the vision of Pakistan and Jinnah gave it a concrete

shape. But that is not the truth. Edward Thompson, a very

close friend of Iqbal, confirms this fact in his book, Enlist

India for Freedom. He writes:

 In The Observer I once said that Iqbal supported the 

Pakistan plan. Iqbal was a friend, and he set my

misconception right. After speaking of his despondency at

the chaos he saw coming 'on my vast undisciplined and

starving land,.. he went on to say that he thought the

Pakistan plan would be disastrous to the British

 



Government, disastrous to the Hindu community,

disastrous to the Muslim community.*7

 The reality is Iqbal wanted a consolidation Muslim 

majority autonomous area within the Indian federation and

not Pakistan that came into existence in August 1947.     

 The main point which we want to convey in this 

research work is that Iqbal was an Indian scholar. Iqbal was

born as an Indian, and he died as an Indian scholar and

great- men. It is relevant to mention again that Iqbal was

born on 9th Nov-1877 in Sialkot Punjab (British India) and

he died on April 21, 1938 in Lahore, Punjab (British India

or undivided India). Iqbal is a great representative of

philosophical tradition of India.

     As we see that Indian thought has a great impact on the

attainment of the Highest Meditation on the self the direct

approach to Brahman. Says the Brahdaranyak Upanishad:

"The intelligent seeker of Brahman, knowing about this

alone (the nature of the self) should attain intuitive

knowledge (prajna). He should not think of too many

words, for it is particularly fatiguing to the organ of

speech.*8

 



 Iqbal begins his first lecture by describing religious 

experience as intuitive and immediate. He however does

not think that knowledge of the ultimate reality can be

obtained by intuition alone, reason and thought can also

help us to reach ultimate reality. Thought is essentially

finite in nature. Kenopnishad lays stress on the ultimate

reality, but accepts the function of the senses, the mind and

the vital forces. Iqbal also accepts the view that thought is

finite. He says: The idea that thought is essentially finite,

and for this reason unable to capture the infinite, is based

on a mistaken notion of the movement of thought in

knowledge. In its deeper movement thought is capable of

reaching an immanent Infinite in whose self-unfolding

movement the various finite concepts are merely moments"

Again, "It is a mistake to regard thought as inconclusive,

for it too, in its own way is a meeting of the finite with the

infinite".*9

 Advaita Vedanta as well as the Mimansa School of 

Philosophy accepts that true knowledge does not have to be

verified by any other knowledge. Implicit belief or

'Shardha' is the acceptance of the words of the trustworthy.

 



Islam also lays stress on 'Ameen'- or the trustworthy. Most

of the Indian systems recognize that the words of persons

as are free from delusion, error, deceit, and defects of the

senses and the mind are a source of valid cognition. The

most important form of worship is devotion or bhakti.

Buddha, the enlightened on believed in devotion and

service. He is therefore worshipped and adored as an

incarnation of 'Visnu' who stands for the preservation of

human values. Iqbal also confirms the view that human

values must be preserved. He prefers Ishq to khirad.*10As

a matter of fact 'Shardha' and 'Ishq' is superior to reason in

many ways. Sankara clearly states in the 'VivekChudamani'

that action is for the purification of mind and not for

understanding the Reality. 

 Iqbal is concerned with finding a philosophical proof 

for affirming that spiritual character of Reality, therefore he

establishes the existences of God.*11Like Sankara, and he

rejects the cosmological arguments. Vedanta explains that

Jnana Knowledge is the fountainhead of all mysteries. As

pointed by Sankara, there is a marked difference between

meditation and knowledge. Both have their source in the

 



mind. Knowledge depends upon means and objects, and

meditation depends upon the scriptures. Iqbal vigorously

rejects pantheism and regards God as a supreme individual.

He affirms the Divine attributes of creativity, knowledge

and omnipotence. For Iqbal existence of God is primary.

Everything follows this primary existence.*12

 Basically Indian culture is spiritual and our civilization 

mostly runs with values which are far from being spiritual.

K.M. Panikkar considers culture as a complex of ideas,

concepts, developed qualities and organized relationships

that exists generally in a society. T. S Eliot argues in

'Observation on Culture', that the basis of culture is

religious beliefs.*13

 Iqbal lays, emphasis on 'Shakti' and Mukhti" in 

Nayashivala' or new shrine' Buddhism, Hinduism and

philosophy state of the 'Jivatma' embodied soul, because

man's perceptions of the relative world cease, when he

attains liberation or Moksha. God is eternal with dynamic

will. According to Iqbal all activity Creational or otherwise,

is a kind of limitation without which it is impossible to

conceive God as a concrete ego.*14 God is creative and

 



conscious, hence he has attributes.*15 Iqbal says in  his

book "If we say that an attribute is contained in the nature

of concept of a thing we seem to accept the view that the

attribute is true to this thing and that it may be positively

affirmed to be contained in it and necessary existence is

obviously contained in the nature or concept of God which

ultimately proves that God exists.*16

 Like Sir AurobindoIqbal also tries to satisfy the 

theoretic and religious consciousness of man. The theoretic

consciousness aims at a united image of the entire universe

which brings us to believe in Tawheed or the "Unitary

principle, from which the entire universe derives. In Indian

philosophy and tradition, knower's of Truth declare that it

is the same non-dual Reality that is spoken of as Brahman

(The absolute)  by philosophers, as atman (Self), by the

mystics, and as 'Isvara' by devotees.*17Iqbal presents

Divine Reality as the unitary principle, which is responsible

for the whole diversity including the finite self. In Indian

terminology the finite self is known as 'Jivatma' and the

Divine Reali ty as 'Pramatma' .  Iqbal says in the

Payam-e-Mashriq. 

 



"I have this odd complaint

Against my seeing eyes:

When you unveil yourself

My sight acts as veil".*18

 The function of Philosophy is to reveal truth. 'Darsan' is 

the Indian version for philosophy, which aware us about

the truth. Iqbal lays emphasis on the value of humanity.

Buddhists stresses on the four nobble truths. 'An-al-Hq'

gives the same idea that truth alone exists. It is universal

pure self or the Divine manifestation. Iqbal says that

material world is not meaningless. A lot is to be learnt from

the moon, the stars, the sun, the rivers and the mountains.

A powerful illumined consciousness is the reality behind

these objects of nature. Iqbal appreciates the Gayatri, where

the sun shines for the advantage of the created world. Iqbal

believed in the basic values of Islam as contained in 'Iman'

Taqwa, Risalat, Qaymat, faith, righteousness, piety,

prophet- hood and judgment. He has a firm faith in the

prophetic message of Islam.*19

 Iqbal says that 'Khudi' is important. It is a reality. The 

Quran describes 'Fuad' or 'Qulb' as the source of knowledge

 



in his book Iqbal says: "The heart is a kind of inner

intuition or insight which in the beautiful words of Rumi,

feeds on the rays of the sun and brings us into contact with

aspects of reality other than those open to sense perception.

According to Quran, something which sees and it reports,

if properly interpreted are never false. We must not,

however, regard it as a mysterious special faculty; it is

rather a mode of dealing with reality in which sensation, in

the physiological sense of the word does not play any part.

Yet the vistas of experience thus opened to us is as real and 

concrete as any other experience.*20

 Iqbal believes in Anand (Bliss), when he speaks of 

Rumaz-e-Bekhudi and Satya (truth when he speaks of the

absolute sovereignty of Allah, but not in Advaita or

non-dualism. To him, God is the absolute truth; the

universe is the manifestation of his good will. The destiny

of man is not fixed. It can be changed, so man must try to

develop his faculties to such an extent that God may

appreciate him*.21 In the Bal-e-Jibril he says

Khudikokarbulanditnakihartaqdeer se pahle

Khudabande se khudpoochebataterirazakyahai

 



"Elevate yourself so high that even God, before issuing

every decree of destiny, should ask you: tell me, what your

intent is?"

 Iqbal never believed in failure. He believed in the 

superiority of mankind overall the rest that God created. In

fact he was convinced that man does not know himself. But

man has to utilize his great potentialities and to use them in

the right direction for the realization of that "self", which

finds itself so near to God and Islam is the code which has

prescribed easy ways and means for that realization. 
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Dr.RafiyaNisar

Refutation of Nationalism by AllamaIqbal

 With the spread of nationalist philosophy and 

nationalist movements in the modern India a diverse

influence and impact got witnessed simultaneously. Many

Muslims became the part of nationalist movements yet

many became not only indifferent to them but criticized

their philosophy. Among them AllamaIqbalfigure's

prominently.

 Some have attributed the early life of Allama Iqbal to 

his adherence to nationalism
1

.  No doubt, he had a great 

love for Islam and Muslims all over the world yet in the

earlier phase of his poetry, he appears to be a nationalistic

and patriotic Indian poet. He tried to instil in the minds of

his readers the pride that they should feel for their glorious

past. He reminded Indians that they were inheritors of a

great culture which had outlived many other civilizations in 

history2. In his famous verse mentions he its glory:




 



 The civilization of Greece, Egypt and Rome have gone 

to oblivion, but we are the fortunate ones to have survived

till now3.

 Prior to his departure for Europe in 1905, Iqbal's poems 

were mostly tinged with the sentiment of nationalism. One

of the longest poems of that period is Tasweer-i-Dard (The

Picture of Sorrow) which was read by Iqbal in March 1899,

at a meeting of the AnjumanHimayat-i-Islam, Lahore. In

this poem, Iqbal lamented over the internal differences and

dissensions which were deeply and rapidly prevailing in his

country. Most of the poems of his period eloquently speak

of his love for India and its people, flora and fauna.

Nationalism occupies the central place in his mind, and

religion is mentioned as a decisive factor in the building of

a nation.Nation forms the centre of his affection and

loyalty.His deep sense of emotional attachment to his 

country is well reflected in another poem entitled

NayaShiwala (The New Temple). In this poem, the

poet-philosopher has dreamed of constructing a new temple

in his country India, where love will reign supreme and

where the image of India will be worshipped4. Addressing 

the Brahmins of his country, Iqbal says:

 



  



 

    Do you think as god, the idols of stones for me, there is

 deity in every particle of country's dust5.

 The most famous and popular of such poems, however 

are: Hindustani BachonkaQaumiGeet (The National Song

of the Indian Children) and Tarana-i-Hind (The National

Anthem of India) in which Iqbal's nationalistic fervours has

reached the highest peak.

     In his Hindustani BachonkaGeet, the poet makes the

Indian children say:







India is my country, 

Whose glory has been enchanted by Guru Nanak, Chisti

(KhwajaMoinud Din Chisti of Ajmer), Gautam Buddha

and Lord Krishna, 

 



Where they preached their message of unity.

 The children sing a chorus:- 'That is my country, that is

 my  country'
6
.

 The another verse also collaborate to this idea of

nationalism: 

  




Of  all   the  world,  India  is  the  best. 

We are its nightingales, it is our garden7.

 All these three poems were written before 1905. In 1905, 

Iqbal went to Europe for higher studies and this proved a

turning point in his career in more ways than one. Where

he looked into the heart of Europe and found it diseased8.

 In Europe (1905-1908), Iqbal had a full view of 

nationalism, its motives and results. There he saw how it

had destroyed the idea of universal brotherhood, how it had

created artificial barriers between man and man, and

between nation and nation: and how it had sown the seed

of international discord. Moreover, he had also become

conscious of the dangerous consequences of the Western

nationalism. He was dead sure that the spread of this idea

 



was bound to divide the Muslim world into various camps.

The fears of Iqbal were vindicated very soon when during

the First World War a section of Muslims in the Arab

world collaborated with the British in conspiracy against

the Turks in the Balkan war. For, now their love for nation

had made them abandon their past line of thinking that they

should remain loyal to the Ottoman Empire, because it was

an Islamic state. On the contrary, the Ottoman Empire

appeared to many of the Arabs as detestable foreign

domination
9

. In this context, what Iqbal spoke of the

 Western concept of nationalism is worth mentioning:

I have  been  repudiating the concept of

nationalism since the time when it was not

known in India and the Muslims world. At the

very start, it had become clear to me from the

writings of the European authors that the

imperialistic designs of Europe were in great

need of this effective weapon - the propagation

of the European conception of nationalism in

Muslim countries - to shatter the religious

unity of Islam to pieces
10

.

 However, it must be noted that Iqbal never confused 

between patriotism and nationalism. He had drawn a clear

 



line of demarcation between the two, and while he rejected

nationalism of the Western type, he had nothing but respect

for patriotism. Iqbal made this point clear again and again

by stressing that his opposition to nationalism should not

be misconstrued as opposite to patriotism. Patriotism, in

the sense of one's love for one's country and even readiness

 to die for its honour is a part of the Muslim's faith11.

 After his return from Europe in 1908, it is argued that 

Iqbal developed a highly emotional and anti-national trend

of thinking12. Iqbal preached pan-Islamism on the lines of 

Jamal al-Din Afghani, the late 19th century outstanding

thinker of Muslim world, saw that the international affairs

were fraught with frightful danger. He said that Europe was

then perched on the mouth of a volcano which could bring

destruction to the entire civilized world13.In the poem 

ShikwaandJawab-e-Shikwa (The Complaint and Reply to

the Complaint) Iqbal's stand against nationalism is largely a

reaction against the events of the Balkan (1912-1913) and

the Tripoli (Libya) Wars in 1912. He held that the survival

of the Muslim world depended on the unity of the Muslim

world depended on the unity of the Islamic countries which

nationalism was seeking to strike into pieces. He reminded

the Muslim community that the future of Islam is not

 



bound up with the survival of destruction of any particular

Muslim nation, but on the unity of faith and the idea of

universal human brotherhood
14

. Iqbal 's growing 

dissatisfaction against nationalism is well-expressed in his

poem Watniyat (Nationalism):










Of these new gods, the biggest is the 'Nation',

What its garment is, is the coffin of religion.

The rivalry of nations is due to this,

The subjugation through commerce is due to this.

If politics is devoid of truth, it is because of this,

If the home of the weak is ruined, it is because of this.

It is this which divide the creatures of God into nation;

It is this which strikes at the root of the nationality of

 Islam
15

.

 



 Thus,Iqbal began to develop his own philosophy of life 

by rediscovering the validity of the principles of Islam for

his age. Nationalism was diametrically opposed to this

philosophy of life and became a target of his attack. Not

only was it opposed to the universal outlook of Islam but

was also being used by the European imperialists as a

 weapon against the Islamic unity in the Muslim world
16

.

 Iqbal now critically surveyed his own past and found 

there something to reverse. Thus for the Tarana-i-Hindi he

wrote his Tarana-i-Milli (The Anthem of Muslim Ummah):

 

 

Ours   is China and Arabia, and India is ours;

We are Muslims so the whole world is ours17.

 And in place of the deification of the dust particles of 

his homeland, he now called upon Muslims to shatter the

ideal of nationalism and mingle it with dust18. He,

however, was not opposed to that type of nationalism

which has all the potentialities of uniting the people of a

particular country for the achievement of freedom. This,

according to him, was not inconsistent with the spirit of

 



Islam. But what could more effectively unite the people is

religion and not nationalism
19

.

 One of the reasons for Iqbal's opposition to nationalism 

was his philosophy of history. History is made by the

individuals whose personality is determined by faith. Iqbal

fully knew the contribution made by Islam towards the

enrichment of human civilization. Islam has always been a

civilizing force. It is not yet spent up but he always insisted

that Islam should be viewed as a way of life. It is not an

abstract theory. Iqbal was alive to the danger in the modern

world which aims at "de-islamization" of the Muslims. One

such great danger was nationalism "At the present moment

the national idea is racializing the outlook of Muslims and

thus materially counteracting the humanizing work of Islam

and the growth of racial consciousness may mean the

growth of standards different and even opposite to the

stand of Islam.

 Iqbal did not only attack the western nationalism but 

was also afraid of its growth in India. He started with the

premises that India is not a nation. Firstly, since the

Muslims are in a minority, Islam and Nationalism are not

identical in those countries where the Muslims are in

majority, Islam has accommodated nationalism
20

. In other 

 



words Millat or Ummat embraces nations but cannot be

merged in them. He believed that the Muslims are "bound

together not by racial, linguistic or geographical ties but by

their communal brotherhood"21. In 1909, he was invited to 

Amritsar to attend a meeting of Minerva Lodge, which was

a cosmopolitan organization with membership open to the

Muslims and the Hindus. Iqbal politely declined the

invitation and in the course of the correspondence, which

ensued, he wrote on 28 March 1909:

I have myself been of the view that religious

differences should disappear from this country,

and even now act on his principle, in my private

life. But now I think that the preservation of their

separate national entities is desirable for both the

Hindus and the Muslims. The vision of a common

nationhood for India is a beautiful ideal, and has a

poetic  appeal , but looking to the present

conditions and the unconscious trends of the two

communities, appears incapable of fulfillment22.     

 Iqbal thus holds that India is not a single nation
23

 but 

it does not mean that Iqbal was not in favour of united

India. "A united India", he said, "would have to be built on

the foundation of concrete facts, i.e., this distinct existence

 



of more than one people in the country, the sooner Indian

leaders forget the idea of a unitary Indian nation based on

something like a biological fusion of the communities, the

better for all concern24..

 Even in 1909, he had come to the conclusion that 

present condition did not hold out any promise for the

crystallization of the idea of one nation with a common

culture. His insistence on the maintenance of the distinct

communities by recognizing them as separate entities gave

rise to what is described as Muslim Nationalism. This has

also directly or indirectly made him the father of the 'idea

of Pakistan'. There is a feeling that Muslim League carried

Iqbal's concept of Muslim nationalism to its logical end but

this does not appear to be valid. Firstly, Iqbal never thought

of partitioning the country, the politics especially in the

Punjab and generally in India, the mergence of Hindu

militant groups, communal rights, general conditions of

Muslims and lack of discipline and organization amongst

them led him to remark that the problem in India is

international and not national. He also suggested the idea

of a separate Muslim state in the north. In his presidential

address to the Muslim League in 1928, he was in favour of

the forming a state within a state, and not for an altogether

 



separate state. No question of partition was involved

probably he would have been sa tisf ied with the

establishment of a true federation in which full internal

autonomy is guaranteed to the constituent units
25

.

 Iqbal is generally credited with initiating the idea of 

separatism. There were people before him who advocated

partition, but Iqbal was the first important public figure to

propound the idea from the platform of the Muslim League.

In his presidential address to the League's Annual Session

at Allahabad, in 1930, Iqbal discussed the problem of India

at length26.

Communal ism is  h igher  aspect  then is

indispensable to the formulation of a harmonous

whole in a country like India. The units of

Indian society are not territorial as in European

countries. India is a continent of human groups

belonging to different races, speaking different

languages and professing different religions.

Their behaviour is not all determined by a

common race-consciousness. Even the Hindus

do not form a homogenous group. The principle

of European democracy cannot be applied to

India without recognizing the fact of communal

 



groups. The Muslim demand for the creation of

a Muslim India within India is therefore,

perfectly justified. The resolution of the all

parties Muslim conference at Delhi is to my

mind wholly inspired by this noble ideal of a

harmonious whole which, instead of stifling the

respective individualities of its component

holes, affords them chances of fully working out

the possibilities that may be latent in them and I

have not doubt that this house will emphatically

endorse the Muslim demands embodied in this

resolution. Personally I would go further than

the demands embodied in it. I would like to see

the Punjab, the North-West Frontier Province,

Sind and Balochistan amalgamated into a single

state. Self-government within the British Empire

or without the British Empire, the formation of a

consolidated North-West Indian Muslim state

appears to be the final destiny of the Muslims at

         least of North-West India27.

 In 1937, Iqbal suggested that in order that Muslims in 

modern India could solve their problems it would be

necessary to redistribution the country and to provide one

 



or more Muslim states with absolute majorities
28

.

 For Iqbal, then, the Muslims and their culture are 

indispensable for the world. He did not like that the

Muslims should be sub-divided into mutually antagonistic

nations; Nationalism for him became a bane to Muslim

unity. Medieval Europe, under the Catholic Popes,

remained one single entity known as Christendom, but it

declined with splits in the church and growth of the

territorial nationalism, Europe rejected religion and

assumed a secular outlook. Territorial nationalism, among

the Muslims, had already played havoc to the unity of the

Muslims to such an extent that many of the independent

Muslim countries had lost their liberty. The western

intellectuals, including social scientists, anthropologists

and historians were advancing the theory of "cultural areas"

on the basis of geography. Thus, territorial nationalism and

the theory of "cultural areas" were complementary aspects

of the same idea, which if accepted by Muslim thinkers,

would have led the Muslims on the path of further

fragmentation. Iqbal strove hard to reject this idea of

culture which keeps a geographical area separate from

other areas; He did not believe that one common language

is a prerequisite of culture, and his own writings in Urdu,

 



English and Persian are as attempt to transcend the limits

of mono-lingualism and mono-culturalism, so that his

audience, wherever they may be and whatever language

they may speak, know the spirit of his message.

 For Iqbal, Muslims were in need of a culture which 

could unite them and cement their energies into one

indivisible whole. This could be provided only by the two

basic ideas of Islamic faith - Unity of God and Finality of

the Prophethood. If Muslims had firm faith in these basic

ideas, their institutions, codes and customs as well as the

works of art could be shaped distinctively and uniformly.

Iqbal had firm conviction that only by reverting to our

pristine and glorious spiritual sources could Muslims can

promote universal humanity non-Muslim forces in the

world. His own poetry was an effort to awaken the dormant

consciousness of Muslims and to strengthen their belief in

Islam29.

 Thus, Iqbal, an outstanding Muslim scholar of India, 

although had some nationalist tendencies in his early stage

which are depicted in his poems of that period. Yet very

soon he came to know its weaknesses.  His love for India

and its people, its flora and fauna, its glorious past, pride to

be a part of his nation, India clearly indicates that he was a

 



nationalist. It was his visit to Europe that changed his mind

where he got a full view of nationalism, its motives and

results. There he discovered how it had destroyed the idea

of universal brotherhood, and created artificial barriers

between man and man. So he amplified that neither a

nation can obtaining the freedom nor can bear the fruits in

nurturing this narrow political ideology. No doubt, he tried

to find the solution of the Indian predicament of

nationalism and suggested the idea of Muslim state for

realizing its cultured goals. At the same time, he was

searching for the social order for humanity that could rise

above the barriers of race, colour and region and that is

found in the system of Islam.
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Dr. Anupam

       IQBAL'S PHILOSOPHY OF HUMA SELF     

( KHUDI)

 Allama Iqbal( born in 1877, at Sailkote, Lahore), a 

great poet, philosopher, academician,scholar was a world

wide famous, outstanding figure in Urdu literature. His

literary  and poetic work was mainly in Persian and Urdu

languages. It was Iqbal who firstly gave the concept of

Khudi  or Self. Through  this philosophy he motivates and

inspires all specifically Muslims. He was great thinker and

philosopher of his times who played a great role in

awakening Muslims through his thinking. 

 Iqbal's philosophy of Human Self,Khudi  is the Ego it is 

the human self which is one's own Self. It is the sense of

who you are, deep down you identity. Here the Self is the

individual person. Human Self or Khudi is the highest  self.

In the year1915,his published work Asrar-E-Khudi ,The

Secrets of the Self was his outstanding work in Persian

(Farsi)  in which he states  his philosophy of the self. In it

 



Iqbal see's  spirit and Self from religious perspective. It  is

the Ruh or divineness which is present in all individuals. In

holy Quran, Self or Khudiis the Ruh this divineness is

present in all humans.He states that to realize the Self

individual or the person, you have to undergo various steps

or stages in life while traversing the spiritual path, self

actualization ,self realization  the self knowledge is very

important. He was against self destruction and strongly

condemns it.

 In the  Doctrine of The  Self, he was of the view that 

knowing oneself is in fact a immediate perception of God.

In it he focusses his attention to Self  I,I  is the individual.

He  shifts his focus on self on individual which passes

through various stages or stages of self actualization where

an individual self is able to self actualize  and realize

Divine God.Here Iqbal states that path of recognizing of

Self is the path that takes one to connect with God realize

the Divine or Ultimate God. In his Philosophy, he identifies

three levels or stages of  Self. 

 In  Stage 1-Self I,  is the intrapersonal level is the initial 

or the first level,' I am ness'.It is the lower levelwhich

indicates towards various biological needs like of

food,clothing,sleep,sex etc.At this level individual is

 



conscious of its own self. He cannot  think beyond itself

until these are not satisfied. This stage is basic, is primary

need and other needs stage2 and stage 3 become secondary.

First these primary stage needs to be meet or satisfied.At

this level self is related to I to himself.

 Secondly is the Stage2 is Interpersonal, here self is 

related with others. A sense of belongingness or societal

needs ,  a re  there  where  the  ind iv idual  rea l izes

self,expanding from himself to others,relating to the others.

At  this level, in  the second stage the individual  is

centered  or craves for security  and stability.Here the

individual sees, one sees self in the light of others. A  sense

of belongingness and love, these needs an individual feels.

An individual feels  a sense of belongingness, he feels that

he belongs to a some group, to society ,to family. The stage

of relatedness, need of belongingness, the relationship of a

child with the mother which is in human beings is which

where there  are certain emotional  needs, belonging needs

where feeling of acceptance, a sense support one feels

when he is a member of a group which more than merely

getting acquainted with other people.

 And in the Stage3, In the third stage, in Iqbal's  doctrine 

of Self is Self with God is the self actualization self

 



realization of I. It is transcendental ,transpersonal ,here self

gets connected with Divine God. At  this level self, the

individual, in the spiritual journey of self development self

actualizes, realizes  self it is self recognition when

individual relates self with God, connects   with Divine

God. It is the self with the God.

 Here individual or self oneness is with God. In it self 

actualizes, self realizes,Self oneness in light of God. Iqbal

further states that self development do not  takes place in

seclusion or in isolation if a person gets separated or is

disconnected from environment then his capacities don't

get developed. He  remains undeveloped. Iqbal states that

at this level, self realized persons attains spiritual powers

and individual  becomes an Perfect Man. These divine

attributes makes an individual close to God. It is the

highest self where self attains its highest goal, purpose of

life. At this  stage, the individual self actualizes one is

deeply connected with God, related to God, making

possible the union of temporal and eternal. Then the

individual knows that  the world has been created for him

 and he is for the world.

 In the Iqbal Philosophy he state that the significance of 

self is when individual gets close to God, to the Ultimate.

 



He state that there are immense powers in Self. He points

towards dynamic powers of Self but for developing these

powers self control  is needed. He state that for self

development love is most essential it is basic, self

development can be only through self controlit is most

vital.

 According to Iqbal 'Man is the care taker of all the 

possibilities of life.According to him ,Man nature is

immense, he can visualizes all the possibilities. He is the

Master  of both the seen and unseen as well as he is capable

of exploring what is still not known to the eyes. He states

that it is only the self  which is capable of seeing and doing

what  one calls a miracle. Self is capable of seeing not only

what is visible or what is there or is visible but also that

which is not observable. He is of the view that by insight

man can see not the part of a thing or object but the whole

of it.

 Further in his Philosophy, he states that existence of 

God is every where. There are signs of  Gods existence in

the Universe even in man existence ,in man himself is God

existence.He state that your own  real existence is your

Self. He says that if one wants to understand God, one

should understand Self first.First awake yourself, for it one

 



has to pass through different stages,one has to  struggle or

fight with oneself. And  in it self control is essential for

developingindividuals,families,societies,countries.

According to Iqbal, Self is the real existence of you of

which individual is mostly unaware.Ones awareness is the

discovering of Self,for it one has to fight external  forces

these external factors inhibit  self  the moment one frees

from these pressures their hold on individual looses he can

himself creates or makes his own destiny.He becomes

master not remain slave anymore, the creator of his own

destiny.Iqbal state that through prayers and meditations one

can frees self from theses various forces.And in it, faith and

love plays a main role. He states that Love is the origin of

everything.Love is the foundation of every thing. At the

third stage  for self growth first, one should be ethicaland

for spiritual growth constant love is essential only then one

spiritually grows.

 Iqbal regard the heart as the place of God. It is the seat 

or center of emotions ,feelings, center of consciousness and

secret of God is there, in heart. There is need to purify

heart with Love, this is first step toward self awareness in

which love is carried  raised further to the highest  level,

connected  with God it is when the individual sacrifice

 



own, self for sake of welfare of  all,  for others.

 Iqbal states when  the individual purify himself , he 

become transparent this  is when pure love is cultivated in

heart then  the person sees God in self and  see self in

God.In  Iqbal 's  ph i losophy Self  i s  fundamenta l .

The Self or Ego is the center of his philosophy.He state that

the ultimate aim of self or ego is not to see something but

to be something.His see immense possibilities in self and

emphasizes on raising it higher.   

 His famous quotes-'Khudi mae doobja ghafil ye siree  i 

zindagi kae'Iqbal emphasizes on going deep within for

knowing  the life.(Dive into your own self it is the very

secret of life.)

 'Teree fitrat ameen hae mumkinayat i zindagi ki'.Here  

Iqbal see immense possibilities in Self. He emphasize on

self development  by raising self to such heights.

(Your nature is care taker of all possibilities of life).

And in these beautiful lines, He says  'Khudi ko kar buland

itna ki har taqdeer se pehle Khuda bande se khud puchae

bta teri razaa kya hae'.(Raise thyself to such heights That

God himself might ask what do you wish me to write in

your fate).

 To sum up, it can be said that Allama Iqbal was a great 

 



philosopher, poet, a great thinker, a reformer. He was a

great man,a great visionary who was ahead of time and

space.
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Azad Hussain,

Contemporary World order and Islam: Appraising

Iqbal in the Educational paradigm

Abstract

The 21st century witnessed the developments in every

domain of life in its essence as well as in manifestation.

These developments shaped a particular mindset and world

view with the stakeholders of current civilizations in the

modern and post modern world. The fact still remains

unaddressed that this novel world view that shapes the

contemporary world order has to be explored in the light of

virtuous intellectual legacy of past and the context of

present. This new world order that reflects diversity in

every culture and civilization within the ambit of

Islamic/Muslim civilization needs a deeper visualization

and insight to maintain relevance and copatibility. Here the

intellectual formulations of Muslim revivalists like Dr.

Muhammad Iqbal bears anticipatory rescue in contrast to

new world order and its peculiarities that have directed

wide range of changes in this domain. Dr. Iqbal lauds the

 



knowledge and education as the best vehicle to maintain

spiritual affiliation with theological legacy as well as the

rational response to current issues that are dominant

discourse of new world order. This paper is a humble

attempt to have the comparative outlook of variables of

new world order and Islamic civilization from the Iqbalian

perspective, especially an intellectual narrative.

 Key Words: World view, Civilizations, Modernity,

education, Spiritual, Rational    

Introduction

 

 Realizing the context when our intellectuals share the 

notion of 'New World order' in their discourse, rises the

quest to introduce 'Allama Iqbal to have the anticipation

and prevalence. Here the role of his intellectual and

thoughtful insights are to be introduced to have objective

inferences. The thought of Iqbal in poetry, sermons or

insights bear the testimony to lead and guide us at national

as well as at global narrative. To arrive at the proper

understanding and inferences needs primarily certain pre

requisites with respect to the Iqbal's personality and

thought.

 



 The first concern about it pertains to the creative and 

thoughtful personality of Iqbal because excluding his

stature and proper place in the contemporary thought and

circumstances can't serve the purpose to his relevance.

 The source and point of reference with respect to him 

connotes to the Islam, as the Iqbal's thought and ideology

always remained embedded and restrained within the

Islamic directives. Another focal point with respect to

Iqbal's thought derives its justification from the concept of

bondage with the community (Rabt wa Zabt e Millat). The

corresponding fact about the Iqbal's thought regains its

legitimacy in contrast to the changing global scenario, as

the prominence that what guidance we may infer from

Iqbal.

 The most important and the core aspect of Iqbal's 

thought relates to his intellectual forecast about the concept

of nation building through education. So we may deliberate

upon all these concerns in the paradigm of Iqbal. The

concept of creativity in the Iqbal's thought and action as

mentioned in Zarb Kalim under the subtitle of Takhliq as:    

      




 






 


 New worlds derive their pomp, from thoughts quiet fresh and new 

from stones and bricks a world was neither built or grew
1

. 

 So the Iqbals concept of creativity in thought and 

personality bears the relevance that mere subscribing the

material endeavor would least direct dynamism but the

creative thought and idea will let us explore and resolve to

 newer heights of excellence.


 

 The same fellow is lord, of freaks of fate and strife,

whoe'ery breath he draws, creates an external life.2  

 To The second aspect of Iqbalian paradigm relates to 

his religious bent of mind in every affair and concern. The

impact of the Islamic religiousity upon his personality and

thought is worth excavating with preference to his new

ideas are based upon the norms and guidelines of Islam.

The civilization life of humanity has been filled with the

movement, dynamism and new insights. The religion has

definite role in personal and collective lives of humanity

 



 with aspirations, unity and secureness. 




The true faith and creed give strength to earthly

life…Abraham and Prophet's seal guide to face

         its strife.3 

 So the religion gave Iqbal's concept revolutionary and 

universal power that rested at its acceptance across the

globe beyond denominations. Composing the rituals and

traditions in a creative manner so as to present novel

meanings in the context of Islamic culture and civilization.

Putting traditions with the theological dress enables Iqbal

to lend the reconciliation and harmony in modern period

with flexibility and moderation. Here Iqbal inculcates the

principle of movement (Tasawwur Harki) that unless the

religion isnot being encouraged and patronized at state

level, it will remain a tool of amusement before the

miscreants.4     

 Another aspect of Iqbal's framework in the new world 

order is that though the one body of community has been

streamlined into segmented identities through the

philosophy of nationalism yet the community in the

 



contemporary era needs the system of bondage and

organization which he termed Rabt wa Zabt e Millat. As

we know the contemporary world order is shaped by the

associations and organization among different stake

holders, needs the reliable and confident peaceful relations,

especially the Muslim states and nations within. Iqbal

echo's for:       




The Muslims should unite into one body for the

Haram's defence…from the banks of the Nile to        

the city of Kashghar.5                                           

 Realizing Global scenario and developments in the new 

world order, there is much prominence and relevance to the

Iqbal's thought which has to be placed in comparison to the

so called concept of  "Clash of Civilizations" by

Huntington. This theory was projected in 1993 in the

famous American magazine foreign affairs and in 1995 he

reflected this for his book 'Clash of Civilizations'. From

then the world order seems to be viewed in this framework

i.e. clash of civilizations, globalization and other recent

phenomenon. In this regard Iqbal makes mention of these

recent developments as following.

 






 The critical concern of the contemporary developments 

has severely harmed the peace and tranquility of humanity.

Iqbal comes up with the insight that Muslim nations or

states or countries must be attentive towards the

knowledge, science and technology as their own legacy that

will make possible the unity of the ummah. Iqbal recalls

 this strategy as:







  This was dreamed by Iqbal as Raaz e Kun and this 

treasure of wisdom will ensure the dignity and reverence of

community before the nations. 

 This had carved a way out for the Muslims to pursue the 

acquisition of knowledge in an objective way. Iqbal was

ahead of his contemporaries in realizing the challenges

faced by the ummah and he strived to have safe exit by

having inclination and procurement for knowledge

(religious as well as scientific). Iqbal comes up with the

 attitude towards the knowledge as:

 








6 

 Iqbals specific objective was to aware the Muslims from 

stagnation and dormancy and direct them for the

re-construction of this world, as the community is still in

the stage of imitation and ignorance. He presents this

concern as:


Oh the constructor of Haram! Wake and rise for

the construction of this destruct world, Out of

leaden sleep Out of slumber deep Arise! Out of 

slumber deep Arise!7                                               
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Hamaad Habibullah

Alama Iqbal and precondition of faith & belief

 On a first view, the poetry of Alama Iqbal (RH) might 

appear similar to most of the Urdu or Persian poets, talking

about love, wine, and beloved. But the deep meaning and

the philosophy behind it is what elevates Sir Iqbal, The

Poet of East to that level among Muslims. Alama himself

clarifies this confusion in the following versed :





 
    The  message of  others  is different, mine  is different 

      The style of address of sympathizer of love is different   

 



    You  might  have  heard  the  lament  of caged birds

    But listen that the laments of free birds are different

                                                                 

 When we look for Alama's philosophy we tend to think 

more of his lectures,speeches, letters and kind of ignore the

philosophy in his poetry. But for someone familiar with

Alama's poetry it won't be hard to comprehend the presence

of a vast range of philosophical messages present. Alama's

poetry without these messages are worthless.

 A thorough study of Alama's poetry makes one realize 

the vast range of messages and teachings present there. But

more than an urdu or persian poet , Alama was a Muslim

philosopher who through his poetry tried to wake this

ummah from the deep slumber it still is in and tried to

direct it into the right way. 

 Alama believed that not just in the hereafter but Muslims 

were supposed to transcend in this world as well. Unlike

the notion most of the scholars of the time held. Alama

visioned this success at an individual as well as collective

level in Muslim ummah. Further the fact that only Muslims

possess every answer to the problems of this world. For

 



Alama Muslims were architects of this world. This

according to him was the ultimate purpose of Islam in this

world. The purport of Allama's message was for Muslims

to comprehend the aforementioned nub and to look back

and see as to how Muslims have offered to the world the

best of individuals and societies. The following verses of

Allama represent the same thought :




 

 The goal of Muslim lies beyond the blue skies 

You are that caravan which the stars follow like dust on the

road 










 






 

Dwelling is transient so are the dwellers, beginning & end is yours

You are God's last message, you are eternal 

Your blood is the henna that decorates the bride of tulip

You belong to Ibrahim (AS) , you are the builder of world

Your nature is trustee of all possibilities of life 

You are like a touchstone for hidden essences of world 

From this world of water and clay to the eternal world 

You are the gift that prophethood took with it

 

 The first step towards this direction is the firm belief 

and unshakable faith in the principles of this vision. I.e

Islam. This according to Alama was the precondition to

move forward. One cannot expect to reach a destination

without taking the first step. Important aspect of Alama's

message here that one has to keep in mind is the context of

 



the state of affairs of Muslims at that time which has not

changed much till now. Muslims almost everywhere at the

time were living under an imperial rule. Far from the order

of their own, under the chains of slavery. Muslims are still

living under the same milieu, even though the apparent

settings have changed. Even though they are not under

direct control of the west, the mindset and the system in

place is the same. Alama considered this slavery and

believed faith and belief to a prerequisites for Muslims to

come out of this condition 

 

    


In slavery neither swords nor strategies are of any use

But with the taste of belief, chains break 

 The above verse is one of the jewels of Alama's 

poetry.In This verse of Alama is rooted the philosophy of

Prophet Muhammad [SAW]'s journey from Mecca to

Medina. From the life under persecution in Mecca to start

of a political setup in Medina that emerged into the greatest

 



civilization of the time . Only thing Prophet focused on in

the Meccan period was the faith and belief of the followers

which later sprouted its fruits in the form of the ideal

nation and finest individuals the world had seen. Even

under  such  oppression  in  Mecca  there  was  no

counter-response from Prophet . Rather the emphasis was

on strengthening the EMAAN of the companions. It was

the faith and belief under suppression in Meccan that

 helped Muslims emerge as  architects of the world.

     
      


     

Faith, like Abraham, sits down in the fire,

To have faith is to be drawn into God and to be oneself.

Listen, you captive of modern civilization,

                          To lack faith is worse than slavery!                                                      

 



 Alama's emphasis on Faith and belief has two aspects. 

At an individual level and at the collective level. Muslim

according to Alam is supposed to present the best example

of an individual and the nation.

An individual of best character is what Alama believes

Muslim is ought to be. And faith is the first and foremost

step to achieve it. 

    


     In the life of doubtful existence, the belief of muslim;

                     the candle of guidance in darkness of desert                                                                    

------------





    

In this world stability of life comes from a strong faith

For Turks have emerged firmer than Germans

When belief is born in this creature of dust and ash

It gives birth to the wings of Jibrael (AS)                                                  

 






Firm belief, consistent actions, love that conquers the world

In holy war of life these are the swords of men 

         ------




Oh stupid get firm belief! For faith can bestow upon you 

The holiness of a kind where mighty monarchs bow

 The above verses draw attention to the importance of 

faith and belief in an individual. Alama clearly indicates

what belief makes of an individual, specifying why an

individual needs it. 

 The belief of an individual of which Alama mentions in 

the above verses is again essential for the building of a

nation. Hence at the collective or community level, Alama

again stresses the importance of faith. The individuals

together make the nation, hence their belief has  part in

shaping the nation. Individuals being the building blocks of

 



the nation, the system governing nation or a community is

what people make of it.  A system however perfect is at the

end in the hands of the people to set it in place. 

One cannot expect democracy to excel in a community where

people are least democratic. At most it might end up in a

 dictatorship having a democratic or a republic name. 

 So unless people have faith in the system and 

completely believe in it, it can be of no good to the

community. The system enforced by the people and not the

one present on the paper governs the nation. Hence Alama

emphasizes on the importance of faith of the individuals for

the construction of an ideal community or nation. Further

Alama specifies the fact that the system governing

individuals and nations is the same for muslims.

 




Belief of individuals is the capital for building nation 

     This is the strength that crafts the destiny of the nation     

  The following verse of Alama sums up the significance of 

a Muslim, his shortcomings and requisite to move forward.

 



       

    

You are the hand and tongue of eternal God 

Discover the belief oh negligent! you are captured by imaginations

 

 Looking at our condition one can conclude we exist 

nowhere there,  but Alama Iqbal (rh) with some rays of

optimism about this Ummah says

 




In this world believers live like sun

Here they sink there they rise, there they sink here they rise
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Riyaz Ahmad Bhat

Islamic Democratic System: Versus Western 

democratic System in the light of Iqbal's 

political thought:-

 (A Study of Allama Iqbal)
 

Abstract

 Throughout the course of history from Athens in Greece 

to modern world, democracy underwent different changes

and different political theories continuously affected its

evolution. After renaissance in Europe, it has come to

occupy the center-stage in contemporary times, and

irrespective of its different criticism from different corners

of the world, it is seen as the best practicable and relatively

 the best possible form of government.

    Islam as a complete and comprehensive code of life 

provides full guidance to mankind for social, political,

economic, and ethical fields of life. Thus, democracy has

its own role in Islam. When democracy is taken as a right

of people to express their opinion in matter of governance,

policy making and decision making, it is not disallowed in

Islam absolutely. However, democracy in Islam has become

 



a subject of debate among the contemporary scholars of

Islam. They are confronted with the concept in its modern

implications. Hence the discourse on the subject gave rise

to various approaches. 

 As far as Allama Iqbal is concerned, he has devoted 

much of his writings to democracy in Islam. In his poetry,

he makes a strong critique of the Western democracy and

in his prose writings (speeches and lectures) probes deep

into it to evolve Islamic democratic system in order to

establish social justice. 

 In the paper, an attempt will be made to discuss Iqbal as 

a supporter and critique of democracy. Iqbal's views about

Islamic democratic system will be discussed in detail. This

 will be followed by a brief conclusion.

Key words:

Democracy, Democracy in Islam, Allama Iqbal.

Introduction

 In Islam, all men are equal and are to be provided with 

equal opportunities and rights within the ground norms of

 



'social justice'. God in the Book as well through His

Prophet (SAAS), in the form of Sunnah, has provided the

principles and basic norms of social life; its details and

subsidiary rules are left for the Muslims themselves.

Democracy in Islam operates through this right of the

people to interpret the text of theQur'an and Sunnah and

also legislate new laws on the emerging issues. However,

democracy in Islam has become a subject of debate among

the contemporary scholars of Islam and the discourse on

the subject gave rise to various approaches. Some are

extremely critical of the democracy itself for its having the

Western orientation and unislamic bearings. Others are

critical of it yet find some compatibility between the two -

democracy and Islam. Still one group holds the view that

Islam is fully democratic and the Muslim orthodoxy has

distorted it. AllamaIqbal, belonging to the second category

of approach, is regarded as an eminent scholar and thinker

of Islam in the modern times.He has devoted much of his

writings to democracy in Islam. In his poetry, he makes a

strong critique of the Western democracy and in his prose

writings (speeches and lectures) probes deep into it to

evolve Islamic concept of democracy and calls it "spiritual 

democracy".

 



Iqbal as a Supporter of Democracy

 Irrespective of various ambiguities about democracy, it 

has the basic attribute that "the most common meaning of

democracy, which appears to be acceptable to all, is that no

individual or class rules over the people against their

will".1Allama Iqbal along with other modern Muslim 

thinkers, think of a political system wherein government

will run the country through parliament. They also want

freedom of expression, voting right to the people, rule of

law, independent and free judiciary, free press, fundamental

human rights etc., these are also the pre-requisites of the

democratic system. It is therefore, apparent on a deeper

analysis that they find conformity between the concept of

Islamic state and government and the principles of

democracy. Consequently in this backdrop, one can find

Iqbal's praises of democracy in his prose. However, in the

whole corpus of his poetry there is only one adulatory

reference to democracy and that too occurs in a dramatic

context which cannot be necessarily taken as Iqbal's own

 opinion:
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 Iqbal holds the view that Islamic state is establishedon 

the principles of freedom, equality and the absolute

principles of stability. Therefore, the principles of

democratic rule are not only similar with the fundamental

aspect of Islam rather the executing powers are enhanced in

the Muslim world. Iqbal appreciated the principles of

democracy including freedom, equality and election in his

prose statements which occur in different contexts in his

letters and non-poetic writings and in The Reconstruction

of Religious Thought in Islam. Regarding the principle of

freedom and equality for an individual to develop ones

personality in a society, Iqbal says 'the best form of

government for such a community would be democracy,

the idea of which is to let man develop all the possibilities

of his nature by allowing him as much freedom as

practicable.'3In his ReconstructionIqbal writes:

The essence of 'Tawhid' as a working idea

is equality, solidarity, and freedom. The

state, from the Islamic standpoint, is an

endeavor  to  t r ansform these  idea l

principles into space-time forces, an

aspiration to realize them in a definite

human organization.4    

 



 Here Iqbal highlights the importance of monotheism 

(Tawhid) in Islam. It becomes the binding force amongst

Muslims to establish a social order where no discrimination

among different classes of people exists. He quotes various

instances from early Islamic period about the liberty and

equality which prevailed in Ummahand thus writes:

Liberty took its birth from its gracious message,

This sweet wine dripped from its grapes!

It was impatient of invidious distinctions

Equality was implicit in its being!5

 The consultative and elective principles of democracy 

play a great role in forming the Islamic democracy.

Importance of consultation, its exercise through the capable

persons with freedom and sincerity and forming the general

agreement (ijma) on any opinion are the major features of

Islamic Shura system. Both the Qur'an and Sunnahand

various instances from early Islamic period stress on its

establishment.Iqbal believes in the principle of collective

ijtihad. He rejects the monopoly of only few individuals for

exercisingijtihad. However, he stresses ijtihad at

 



parliamentary level where it should not be restricted only to

individual scholars and experts of Qur'an and Sunnah; but

those are bound to consult or seek advices of those who are

experts in physical and social sciences on the given issue as

the case may be. It clearly means that men of different

expertise should be brought into confidence at legislative

levels while dealing with different issues emerging in day

to day life. 

Iqbal as a Critique of Western Democracy

 As far as Iqbal is considered, he was not happy with the 

democratic system because of  i ts  secularist  and

materialistic stance but he suggested in his writings that

there was no alternative to democracy. He believes that in

Islam the spiritual and the temporal aspects of Islam are not

two distinct domains.6Unlike the West, which separates 

Church and State from each other, Iqbal holds the view

that, 'it is not true to say that the Church and the State are

two sides or facets of the same thing. Islam is a single

unanalyzable reality which is one or the other as your point

of view varies.'7

 



Iqbal thus became a staunch critic of Machiavelli and the

Western secular governments which according to him has

brought disunity among nations and writes:





!  8

 In his Reconstruction, Iqbal while criticizing Nationalist 

Party of Turkey, believes that it was a mistake to suppose

that the idea of state is more dominant and rules all other

ideas embodied in the system of Islam.
9
And further 

criticizing the Western form of government, he cannot see

any difference between the absolute and authoritative

governments of the West (during Middle Ages) and the

modern form of governments (democracy). Thus he writes:






 









             10
  

 In hisIblis ki Majlis i Shura (Devil's Advisory Council), 

Allama Iqbal further criticizes Western form of government as:

      

   11

 While advising Muslims to refrain from democracy, he

 writes:
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In Zarb-i-kalim, he further says:
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 Iqbal further goes on criticizing the credentials of

 modern democracy on the plea that:
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Further he writes:

         
       


         15

 Hence democracy as per Iqbal, 'treats human being not 

a s  a n  i n d i v i d u a l  b u t  a s  c i t i z e n ,  a  v o t e r ,  a

commodity.'
16

There is no differentiation between an 

educated and an ignorant person. All are treated same as

every one's vote carries same weight. An individual, who

has insight knowledge about the state and government, is

counted as one person and an individual, who is ignorant

 



about the state and its affairs, is also counted as one person

and their votes cannot be differentiated. They carry equal

marks. It is in this backdrop that Iqbal believes that two

hundred donkeys cannot produce the wisdom of one man.

It clearly depicts that democracy is absurd when the vote of

a rational person counts as much as an illiterate person with 

superstitious beliefs. 

Iqbal's Concept of Spiritual Democracy

 While analyzing and criticizing the democracy from 

every corner, Iqbal gave a concept of Islamic Democracy

and named it as "Spiritual Democracy", or "Kingdom of

God". Iqbal was committed to liberate man from all forms

of  s lavery,  bondage ,  hopelessn ess ,  despo t i sm,

authoritarianism, and dictatorship. The motivations of

Iqbal's anti-liberal criticism are deeply based on religion

and not  pol i t ical  because he is  committed  to  a

God-centered and God directed way of life and believes in

the efficacy of the role of gifted individuals in determining

the course of human history. His 'political philosophy is

 



embedded in Islamic ideas and thoughts with his views

upon other subjects.'
17

 'He basis his political ideas on the 

teachings of Islam.'
18

According to Iqbal, Islam is the 

religion which opposes the racial differences and wants to

provoke spiritual elements which are common between

man and society. In the sixth lecture of Reconstruction of

Religious Thought in Islam, he writes:

As a cultural movement Islam rejects

the old static view of the universe, and

reaches  a  dynamic  v iew.  As  an

emotional system of unification it

recognizes the worth of the individual

as such, and rejects blood-relationship 

a s  a  b a s i s  o f  h u m a n

unity.Blood-relat ionship is  earth

rootedness. The search for a purely

psychological foundation of human

unity becomes possible only with the

perception that all human life is spiritual

in its origin. Such a perception is

creative of fresh loyalties without any

ceremonial to keep them alive, and

makes it possible for man to emancipate

                  himself from the earth.19

 



 Iqbal takes man as a unit comprising spiritual reality 

(ego or self) which is perpetually striving to fulfill itself. It

yearns to return to its origin from which it has been

alienated. He gives a universal idea of the whole humanity

and has a firm belief that as a religion, Islam is neither

national nor racial, nor personal but purely human. As a

culture it has no geographical boundaries, no language and 

no specific mode of dress. He perceives Islam as humanistic

and egalitarian. Islam works for the perfection of the world

or to raise the humanity towards a high spiritual life. The

state which will be established on Islam will naturally be

different from a state which is established on national and

geographical grounds. He rejects nationalism and advocates

the idea of Islamic nationalism. The basis of this kind of

nationalism would be unity of God and afterwards this idea

will extend to a world state. In Islam the spiritual and the

material are not two distinct domains. Islam is a single and

unanalyzable reality. He says:
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In fact, Iqbal considers religion as encompassing the entire

life and life, according to him, is a unity. Tawhid (Islamic

Monotheism) is the foundation of Islamic civilization and

the world unity also depends on this principle. Islam is a

practical means to make this principle a living factor in the

intellectual and emotional life of mankind.Iqbal criticized

and condemned European concept of nationalism which he

thought was an effective weapon of Europe to shatter the

religious unity of Islam to pieces. Iqbal's view about

nationalism is totally opposite to that of it.Accordingly he

 writes:
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 When Iqbal adjudges democracy to be the bane of the 

West, he has in view the unbridled democracy adopted by

the West, which is harmful even to its own civilization. By

adjudging the Western civilization as being devoid of

Prophetic consciousness and being enamored by the

visible, i.e. materialism, Iqbal means that if it were to

 



reorganize itself in the light of Prophetic consciousness it

can avoid the problems which are leading to its decline. He

believes that the essence of Tawhid in Islam is a working

idea of equality, solidarity and freedom. These principles

could be transformed in space time forces by establishing a

state based on spiritual democracy. He is of the view that

ultimate goal of Islam is to establish such democracy. In

Indo-pak subcontinent, Iqbal was the first one who defined

the Islamic state in terms of spiritual democracy. He

believes that Muslims should be spiritually one of the most

emancipated people on earth and reconstruct their social

life in accordance with the revealed purpose of Islam to

establish spiritual democracy which is the ultimate aim of

Islam.
22

He further believes that human life is spiritual in 

origin. All souls were once in union before Allah. This

conception of the Human self as the reflection of Allah is

central to the understanding of the place of the individual

in Islam. This is the concept upon which, as per Iqbal,

Islam's notion of unification entirely depends. After having

established the concept of Islam and its essential features,

Iqbal goes on to analyze how to establish a living factor of

this principle of the emotional and intellectual life of

mankind. He identifies the principle of Tawhid (Oneness)

 



as the practical means of achieving this. Tawhid demands

loyalty to Allah above all else. And because Allah is

Himself the spiritual basis of life, loyalty to Him amounts

to Man's loyalty to his own ideal nature.23In this backdrop, 

Iqbal while praising the credentials of Islam writes:





 

              




          




      
24

 

Conclusion

 While accepting and rejecting some of the important 

elements of democracy, Iqbal comes up with the concept of

Spiritual Democracy. He is of the view that Western

democracy is of materialistic and secular nature which fails

to deal with the self of human beings. The spirit is ignored

and only temporal aspect of life is taken into consideration.

While as in spiritual democracy, both the temporal as well

as transcendental ends are dealt with. Here, man feels

secure as he is satisfied socially, politically, and religiously.

The ethical teachings which are treated as a blessing to

 



humanity are missing in the Western democracy while as

spiritual democracy stresses on the ethical teachings of

humanity. 

 Iqbal's philosophy reveals that only Islam can establish 

the best possible democracy suitable for mankind

throughout the world. Spiritual democracy or Kingdom of

God is of qualitative in approach unlike the Western

democracy which is quantitative in its approach. Such

government necessitates enforcement of the Islamic law,

which is useful only after the ijtihad or necessary

reorientation of that law to the demands and requirements

of the time that has been affected. This institution of ijtihad

or reorientation in law can well be affected through

democratic process.
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Mehak Sharma

Three Day International Seminar at Iqbal Institute,

KU: Some Thoughts and Analysis

 Recently, Iqbal Institute of Culture and Philosophy 

org an i zed  th ree -day In t e rna t i on a l  Seminar  on

the theme “Allama Iqbal’s Contribution to the Promotion

of Urdu, Persian, Philosophy, Art and Scientific Thought” 

from 4th - 6 th March at Gandhi Bhawan Auditorium, 

Kashmir University. It was the first International Seminar 

in the four decade history of the Iqbal Institute. The

seminar was attended by several faculty members, scholars, 

researchers and intel lectuals,  not  only from the

Kashmir University, but from the country and abroad as

well. Around 80 papers were presented on the various 

aspects of the themes in various languages such as Urdu,

Persian, English and Kashmiri. Dr Ehsanollah Shokrollahi, 

Director of Persian Research Centre, Iran, who was to be

 



the Chief Guest on the occasion could not attend it due to

Covid-19 pandemic. 

 The first day was divided in to two sessions-Inaugural 

session and academic session. The inaugural session was 

chaired by Vice Chancellor Talat Ahmad. Also, the special

guests for the session were Dean Academic Affairs KU 

Prof. Akbar Masood, Registrar KU Dr. Nisar A Mir and

Dean School of Applied Sciences and Technology KU 

Prof. Farooq Masoodi, Prof. Bashir A. Nehvi, exdirector of

Iqbal Institute of Culture and Philosophy and former

chairperson Centre of Indian languages JNU Delhi Prof. 

Mohammad Shahid Hussain. In his presidential address, VC

University of Kashmir Prof. Talat Ahmad said “Iqbal Institute 

of Culture and Philosophy is one of the few research centres 

across South Asia and the only centre in India which is

keenly focused on promoting the philosophy and vision of 

Allama Iqbal at various forums in multiple languages. It is 

also his personal interests and love for Iqbal’s Poetry that

often lead him to attend such seminars”. Dean Academic 

Affairs KU Prof. Akbar Masood who was the special guest

on the occasion said “there can’t be any better venue to 

 



discuss Allama Iqbal’s Philosophical contributions as his 

ancestors belonged to Kashmir. He was not only a poet but

a great visionary”. In his remarks Registrar KU Dr. Nisar 

A. Mir said that the philosophy of Allama Iqbal has

assumed more significance today keeping in view the 

problems faced by Modern Civilization. Speaking on the 

occasion, the guest of honor Prof. Farooq Masoodi, the

Dean School of Applied Sciences and Technology KU said 

“If we understand and realize our duty that we owe to our

fellow beings as envisioned by Allama Iqbal, then various 

problems and conflicts faced by the humans and nations

today would come to a halt”. In his address, ex-director of

the Iqbal Institute KU, Prof. Bashir A. Nehvi said “ Allama 

Iqbal devoted his whole life in explaining the unique

philosophy of life through his prose, poetry, letters, notes in 

both Urdu and Persian, and ‘The Reconstruction of

Religious Thoughts in Islam’ in English. He delved into the

issues of humanity from the multiple angles such as 

religious, historical, legal, social, political, and economic”.

Coordinator Iqbal Institute of Culture and Philosophy 

Dr.Mushtaq Ahmad Ganai presented the welcome address

 



and deliberated upon the aims and objectives of the

seminar.

 The seminar saw thoughtful presentation by scholars, 

t e ac h er s ,  an d  s t u de n t s  f ro m v ar i ou s  pa r t s  o f

the country. The special feature of the seminar was that it

witnessed the usage of multiple languages by the presenters 

such as Persian Urdu, Persian, Kashmiri and English. The

t h e me s  w h i c h  w e r e  d e a l t  w i t h  w e r e  e q u a l l y  

thought-provoking and touched various facets of modern

culture such as Women Rights, Democracy, Faith and

Reason, Literary value etc. Not only this, the seminar also 

provided the platform to enquire and deliberate upon the

comparative study that can be conducted between Iqbal and 

other Western as well as Indian Philosophers, be it Iqbal

and Goethe, Iqbal and Tagore, Iqbal and Ghazali, Iqbal and 

kant , Iqbal and Gandhi etc. Much was debated in the 

Seminar and it came out clear that studying Iqbal and his

Philosophical contributions is need of the hour. Why so? 

Firstly, there is constant emerging questions and

problems in front of the Muslim society with the changing

times. The answers to these questions are not possible 

 



through the literal understanding of the text, and so the use

of reason becomes important for interpretation of the 

various issues like polygamy, women rights education and

so and so forth. Iqbal talks about and cover mostly each of 

the issues, be it the proper methodology for the application 

of reason, women issues, modernity related problems.

He says in Baang- i-dra 

“Aql ne ek din dil se kaha, bhule batke ki rehnuma hu mai”

One day reason said to the heart, I am guide for those who

are lost. 

 Secondly, it’s not just for the Muslim Society but Iqbal’s 

Philosophy can be read and used in light of the interest for 

the larger humanity. He has set the new benchmarks for

understanding religion and science and their amalgamation; 

his in depth analysis of the problems which arise from

modern civilization and how to deal with them runs 

throughout his poems and writings like Payam-imashriq,

Baang-i-dra, Zarb-i- kalim. His criticism of nationalism as

a dividing ideology seems to be more relevant today in the 

wake of COVID 19 Pandemic, when the world needs to

unite and the nation-states need to rise above from their 

 



narrow self -interests to fight this epidemic.

 Despite so much significance of Iqbal’s philosophy, not 

so much work is carried out in the Academic and 

intellectual spheres, as we see work on other Philosophers

of the subcontinent such as Tagore, Gandhi leave aside the 

comparison with the western Philosophers. I see two kinds

 of hurdles here.

 First hurdle is at the thought-process level. During my 

research work, I experienced some facts about the Study of 

Allama Iqbal . First is the general understanding about Iqbal in

the subcontinent There is a tendency of understanding Allama 

Iqbal as a politician, who just gave the concept of Pakistan 

(which I would call a narrow understanding of the

Philosopher). But we fail to acknowledge his contributions as 

a great poet-philosopher who has something to offer to both 

Philosophy of Science as well as Philosophy of Religion.

Second is that we usually follow the singular approach instead 

of comparative approach while writing and understanding

about his philosophy. These are the reasons that Allama Iqbal 

is not known much and cherished as philosophers like Kant, 

Nietzsche, Gandhi etc 

 



Second kind of hurdle is structural in nature. It is only after

I started my research in the field that I came to realize Iqbal 

study is usually missed in Universities, Colleges and school

whereas the Philosophers ranging from Tagore, Gandhi ,

Sir Syed Ahmad khan to Kant, Nietzsche, Locke etc are 

studied as the part of curriculum, leave aside the separate

Centre for the same. The second kind of problem requires 

change at the first level of problem. We need to broaden 

our approach towards understanding Iqbal’s Philosophy.

Iqbal has something to offer, not only to Muslim society 

but to humanity at large. The Seminars like such are need

of the hour as it provides one with the platform to revisit

and ponder upon Iqbal’s intellectual endeavors. The 

Seminars like such are need of the hour as it provides one

with the platform to revisit and ponder upon his intellectual 

endeavors. Iqbal has deeply dealt with the moral

and philosophical questions which are becoming more

important now keeping in view the emerging crisis of 

modern societies all across the globe. Also, there is a need

to promote research in comparative study of philosophers 

such as Iqbal and Nietzsche; Iqbal and Tagore; Iqbal

 



and Gandhi as we will find similarity of one or the other

theme like modern civilization, Humanism, Science, 

Religion among them. The reason is simple. The basic

concern of each of the  Philosopher is to throw lights on the 

ills of the society and providing solutions. Moreover it will

result in richer contribution in the academic field. Only

then the Iqbal study will gain more and more significance 

not just at the national level but at the International level

and Iqbal study will get its place. It can begin from here. 

From Iqbal Institute of Culture and Philosophy as Gandhi

has rightly said, “Be the Change you want to see in others” 

D u r i n g  my  f i r s t  v i s i t  t o  t h e  I n s t i t u t e  s o m e

three years back, I came to know about some of its lesser

known aspects. Iqbal Institute of Culture and Philosophy is 

one of its kinds in the country. I appreciate the fact the

Institute is not just restricted to research in Iqbal’s 

Philosophy; but promotes research in comparative study of 

philosophers such as Iqbal and Nietzsche as well as

different religions such as Hinduism, Islam, and 

Christianity. Along with that, Allama Iqbal is not just

s t u d i e d  f r o m  a  n a r r o w  p e r s p e c t i v e ,  b u t

 



the Institute provides the platform to look, study,

un ders tand  a nd  ana lyze  t he  ph i loso ph er  f ro m

varied perspectives, right from his views on khudi

(self-hood) to  women’s issues.  But there is also

a need to write more and more about Iqbal’s work in all the

major languages like Urdu, Arabic, Hindi and particularly 

in English. As scholars like Nietzsche would have never be

known to the World at large without his contributions in

the English language.

 Coming back to the seminar, it came to an end with the 

Valedictory session. The Special guests for the session 

were Prof. Z.A Reshi (Dean Research, KU) and Prof. G.M 

Sangmi (Dean College Development Council, KU). The 

guest of Honor was Prof. Hameed Naseem Rafiabadi

(Director of Religious Studies, Central University of 

Kashmir). The seminar was both appreciated and

criticized on some points as criticism is part of the

impro vemen t  a l th ough  the  c r i t i c ism w as mo re

in general terms the way seminars are conducted at KU. 

Dean Research Prof. Reshi remarked that studying Iqbal’s 

philosophy is the need of the hour, and there is a need to 

 



contemporize the Iqbal’s study keeping in view the 

problems and issues faced by the Modern civilization. He

also advised that rather than having such long valedictory 

and Inaugural session, we can have long sessions for

discussions and deliberations. He believes that Kashmiris 

need to recognize their ability and work  towards achieving 

the higher standards in both science and social sciences as

there is an ocean of  talent among the youth of Kashmir, all 

they lack is the will and faith in themselves. Otherwise,

they can even win the Noble prize in their respective fields

if they dream and aspire. It also came out clear in the words 

of Prof. Shahid Hussain, former JNU professor that he

never attended any seminar where mostly all the 

presentations had deep analytical and quality content. He

said, “This seminar is an exemplary to all those who 

conduct urdu seminars that how to actually broaden their

approach” This is despite the fact that Kashmir has always

been under turmoil. In order to achieve this goal, what 

required is a unified effort on the part of students and

teachers. Also, Prof Reshi believes that there is a huge 

responsibility on the shoulders of Iqbal Institute especially

 



Prof. Mushtaq Ahmad Ganai to carry forward the legacy of 

great scholars of Iqbaliyat like Prof. Saroor, Prof. Andrabi, 

Prof Nehvi. It is to the credit of Prof. Mushtaq Ahmad

Ganai, the coordinator of the Iqbal Institute that the first 

International seminar of the Institute could become a

reality. Prof. G.M Sangmi reminded the need to have a 

comparative study of Iqbal visa a visa other Philosophers

and contemporize his philosophy that is possible only with 

the broader study of the Philosopher. Prof. Rafiabadi, 

sharing the same views, talked about the need to Study

Iqbal as a Philosopher along with other Philosophers who 

had something to offer to deal with the ills of the modern 

civilization. He believes that Iqbal was first a philosopher,

then anything else.

 At last, it can be said that Iqbal teachings and his 

philosophical  discourse needs a more collective

and yet diversified approach, to put him into the proper

perspective, perspective which is disconnected  from his 

narrow and conservative interpretations. There is thus a

dire need to contemporize Iqbal’s teachings by employing 

multivariate methodologies as well as insights and

 



also by bringing various other  philosophers and

philosophical teachings face to face with Iqbal’s

own philosophical discourse. Iqbal Institute of Culture and

Philosophy is rightly working on that path.



Mehak Sharma

Research Scholar,Jawaharlal Nehru University

   

 



Ms. Sufeena Bano

THEME  : IQBAL'S CONTRIBUTION TO NEW PERSPECTIVE ON 

KNOWLEDGE,  LITERATURE AND CULTURE

SUB-THEME  : IQBAL'S THEORY OF KNOWLEDGE 

  Title:  Allama Iqbal's Theory of Knowledge 

and its Implications  in theCurrent Educational Scenario

Introduction

The background of this study is the great degree of stress that

in the modern system of education, religion and moral values

are divorced from education. In respect of subject and syllabi,

an unsuitable and unchecked elective scenario is being

introduced in the Muslim society(here the vale of Jammu and

Kashmir under Case-study) where-in the product of the

educational system in the form of younger generation serves as

an instrument of imperialism and results in the matted duality

of matter and spirit.

This article is primarily aimed-at to understand and investigate

the educational perspectives of Allama Iqbal from his concept

of knowledge and to present a synoptic view of the axiology of

educational theory of the great thinker of Islamic faith which

befits and benefits the modern society especially to that of

Muslim fraternity. The article expounds an account how

 



modern scientific and technological knowledge can be

appreciated and in a meanwhile how its accumulation in the

context of spiritual progress can be advocated by using Iqbalian

concept of knowledge within the social segment of modern

Muslim Ummah in particular.

Keyconcepts: Allama Iqbal, Knowledge, educational implications, modern Muslim

Historical Background 

Knowledge is a heterogeneous phenomenon and cannot be

defined or interpreted in certain specific way. From

etymological point of view, the word 'knowledge' is related to

Greek 'novisse' and Latin 'cognoscere_which mean 'to know by

the sense'. As such the etymological meaning of knowledge

throws back the belief of Socrates that'knowledge is identical

sense-perception' ; in consonance with Socrates it is a position

that  i s  inap t  o f  ho ld ing -o ff  the  s l igh tes t  c r i t i ca l

search.1Analyzing the nature of knowledge in etymological

context, Bertrand Russell states : " There are two sorts of

knowledge : knowledge of things and knowledge of truths.

Both rest upon acquaintance as its foundation. Through

acquaintance by introspection, we are not only aware of thing,

but we are often aware of being aware of them."2

In Republic, Plato stresses that love/desire for knowledge

makes man wise and to live wisely was the ideal of human life

in those times. The highest form of knowledge is wisdom

(sophia) which is knowledge of the whole for Plato rather in

the classical Greek philosophy.3While as Aristotle gave

intuition a significant role in this activity.The exposition of

 



word 'knowledge' described in Funk and Wagnall's Standard

Dictionary  can be encompassed as :  acquaintance,

apprehension, cognition, cognizance, comprehension,

erudition, experience, information, intelligence, intuition,

learning , light, lore, perception, recognition, scholarship,

science, wisdom..4

Hume confined all knowledge to sense-experience as is well

known to every student of modern philosophy, and Kant made

a rigid distinction between 'sensible' and 'intellectual' intuition,

denying the latter to man. Spinoza similarly made a bifurcation

between an 'intuitive idea' and a 'discursive idea'; but he

reduced the former to 'a direct acquaintance with one's own

bodily and mental processes.'

Concept of Knowledge in Islam 

 The Encyclopedia of Islam, New Edition (London) defines the

word 'ilm'/ knowledge as the opposite of 'djahl'/ ignorance, and

is connected with a number of terms such as mu'rifah,

fikr,hikma'h, shu'ur. The 'ilm' in many Quranic verses is

referred to as 'nur'/light. The ilm is further associated with

alima, ta allama, arafa, etc. It is the mutakallimunwho can make

distinction between ilm and mu'rifah and hence uses the first

term in referring to the composite and universal,and the second

term for objects which are simple and particular.5Islam is the

path of knowledge. No other religion or ideology has so much

emphasized over the importance of ilm. The term 'ilm' or its

related term 'alim' is used 750 times in the Al-Quran. The

Quran as a basic source of Islamic concept of knowledge

 



attaches much importance to 'ilm' in multi-dimensional

perspective. Knowledge under Islamic context is of many

kinds: 

__ ilm-ul-mabadi: elementary knowledge or that relating to the

 words and sentences of Quran and Hadith

__ ilm-ul-maqasid: perfect knowledge or that relating to faith

and work, as taught in the Quran and Hadith. Perfect

knowledge could be sub-categorized into Absolute and

Scientific knowledge. Absolute knowledge corrects the life and

scientific knowledge eases the life.We, the humans can't afford

to alleviate or nullify any of the two categories of knowledge ,

and hence need to maintain the equilibrium between the two.

__ ilm-ul- munkashafa or ilm-ul-haqeeqah: revealedand secret

knowledge that shines in the heart of the pious Muslim

whereby he becomes enlightened as to the truths of

religion.6The 'ilm' in this sense is synonymous with the light of 

Allah. This light doesn't shine forever for all the believers.

According to the Quran, the first teaching for Adam started

soon after his creation and Adam was taught all the names.

Besides various Quranic verses emphasizing the importance of

knowledge, there are hundreds of Prophetic traditions that

encourage Muslims to acquire all types of knowledge from any 

corner of the world.

Islam as a deen is primarily an educative process in its

approach aiming at the development of an integrated

personality. Faith in 'Tawhid' (the oneness of Allah) is a

guiding principle in diverse activities. It reveals the fact that

 



Musl im rel ig ious  consciousness  i s  essent ia l ly  the

consciousness of unity of God. Therefore,scientific spirit is no

opposite of this religious consciousness. In Islam, 'ilm' is not

confined on the acquisition of knowledge only, but also

embraces socio-political and moral aspects. Knowledge is not

mere information; it requires the believers to act upon their

beliefs and commit themselves to the goals which Islam aims at

attaining.

Allah's Messenger (peace be upon Him) said,"A believer is never satiated       

withgainful knowledge ; he goes acquiring it till his death and enter into

Paradise."   ~ Tirmidhi

The Islamic philosophical tradition prides itself over a rich

history of illustrious names that have contributed to the

development of Islamic thought through-out the ages. Thinkers

such as Ibn Sina, Imam Ghazali, Ibn-e-Rushd, Ibn- al-Arabi and

Allama Iqbal, henceforth referred to as Iqbal, are some of the

renowned Muslims personalities who have advanced Islamic

thought.7

Iqbal within the Bracket of Education

Iqbal's career as a seeker, discoverer and guide has maintained

yardsticks in the field of knowledge and philosophy. On his

return from Europe, joined the Govt. College Lahore as an

assistant professor but resigned from it for some grounds. His

educational ideas and his interest in the affairs of education can

be traced to his first paper on education entitled 'Education and

Training of Children' published in Makhzan (June 22,1902)8;

and to his speech on necessity of universal and compulsory

 



education (March 7,1930).9In 1920, Mahatma Gandhi

requested him to accept the vice-chancellorship of Jamia Milia

Islamia.10A textbook titled Urdu Course for 7th Class in 1924

reveals his perception of curriculum. In addition to this, Iqbal

made an immeasurable contribution in the constructional

process of Jamia Milia Islamia.In 1932, during the Round

Table Conference at London , Iqbal worked on the various

Committees connected with educational reforms.11Iqbal's long

letter addressed to the Chancellor of Aligarh Muslim

University, Aftab Ahmad Khan (in 1930s) is a valid

documentary that  how  Allama set his heart towards

establishment of an educational system on the modern

scientific basis which could lead the society to holistic

development in the absolute terms of physical, mental , social,

emotional, moral, cultural and spiritual state. He did also has

direct kinship with Al-Azhar University of Egypt and gained a

gigantic vision to widen the positive learning-outcomesby

re-interpretation and reconstruction of Islamic jurisprudence

while he rolled-out his theory of creative thinking

(ijtihad-e-fikr).

Although,Allama has not given a direct account for educational

system in a separate form of expletives, but the principle of

harmonization seems quite active in its boarder perspective in

his thinking. In the background of Iqbal's vision of an ideal

man, his educational thought projects a universal objective of

education and adjusts itself according to the needs of every

societal era by unfolding its internal infinitude. Since entire

 



Iqbalian philosophy is founded on Islam; hence Muslim

community can't afford to ignore his educational notion in the

modern perspective. 

Iqbal's Concept Knowledge and its relevance to Education

 AllamaIqbal opens his famous lectures on The Reconstruction

with a discussion of 'Knowledge and Religion Experience' and

has devoted a vast part of his poetry, especially his Persian

poetry, in defining the forms of knowledge.In Islam acquisition

of ilm/knowledge is primary obligation to every believer

irrespective of sex. And whatever Iqbal used to visualize, he

used to see the things through Islamic lenses. Thus it is quite

clear that question of knowledge is the most fundamental

question to Iqbal.

Seedbed of Knowledge according to Iqbalian belief:

The epistemology of Iqbal is in-fact the epistemology of the

Quran. Like the Qur'an, Iqbal makes full allowance for all kinds

of experiences. The rich means to acquire knowledge according

to Iqbal, are: 

__Sense-perception/observation(Iqbalian term mushaa'hida't, gaur)

__ Reason  (Iqbalian termaql)

__ Intuition / Love (Iqbalian term ishq/wajhda'n)

__ Revelation/Divine guidance        (Iqbalian term nur)

   For Iqbal 'Knowledge" is not a deterministic nor limited

concept which would have confined sources.

Iqbal's Exclusive Approach and its bearings on Education:

Iqbal has sought to rationalize Islamic concepts in accordance

with the modern age, for example, Iqbal utilizes Quranic,

 



Western, Eastern and Scientific sources to provide a broad yet

robust philosophical explanation for religious and mystical

experience. Thus, Iqbal answered those who denied mystic

states in the West with the terminology and modes of

knowledge accepted by the advancing West and not the East, as

was the case previously.Iqbal named Plato one of the "Flock of

Sheep" who actually exploited the former Muslim students of

the Quran who studied under the classical speculation and read

the Quran in the light of Greek thought. Thus Iqbal launched

his philosophical campaign against Plato's theory of ideas

which refuses to accept life as challenging and exciting

task.Ibn-e-Rushd defended Greek philosophy while Ghazali

attacked it but Iqbal disagreed with both of them within the

frame of sense-perception because both, for Iqbal, have trodden

the same path as far as the avoidance of sense-perception is

concerned.The acquisition of knowledge through senses as

envisaged in the Quran too (7:40, 16:8, 88:17 and so on) is a 

significant source of knowledge and must be supplemented

with an insight to awaken consciousness in man that of

which nature is regarded as a good platform to observe the

things rather scheme of creation so that people could ponder

on the observations and experimentations and reach the only

r a t i o n a l  c o n c l u s i o n  t o w a r d s  e x i s t e n c e  o f  a  

Creator,henceforth towards Tawheed (which consequently

is an ultimate gateway for universal brotherhood). Keeping

i n  v i e w  t h e  d o g m a t i c  a p p r o a c h  I q b a l  b a s e d

 



on  sense-perception, imparting knowledge would be easier 

to use sense-recognition based( enhancing mu'rifah) and 

activity based learning in order to enhance 'elementary

education'( ilm-e-mabadi). Believing a child as a dynamic entity

who wants variety in activity, educator should divide his lesson

into units for the sustenance of attention for the physical senses

biologically are of fatigue nature.As per Iqbalian concept of

sense- perception,power observation can be enhanced by

bringing the student in contact with actual objects in this

colorful nature. The glory of human experience lies in the fact

that it is self-critical and also critical of acquired knowledge.

Iqbal is an enthusiastic advocate of the significance of activity

and creativeness;as he believes that creative activities among

the learners widens his intellectual horizon to rise high.12So an

easy  interference could be drawn that project work should be

encouraged in the curriculum to inculcate the scientific

temperament. Iqbal uniquely broadens the thematic meaning of

sense-perception by the usage of word 'science'. The word

'science' used by Iqbal is inclined to all the branches of

knowledge based on experimentation and observation; and isn't

specifically confined to only natural sciences but all sciences or

systematic areas of ilm.

For Iqbal "intellect merely lights the way but it is not itself a

goal nor a destination"13. Kant is supposed to have ruined the

importance and necessity of Pure Reason. Therefore he is still

influential in the history of philosophy "as God's greatest gift to

 



his country".14Iqbal, in TheReconstruction, expresses his

thought that Kant's critique of pure reason revealed the

limitations of human reason and reduced the whole work of the

rationalists to a heap of ruins.It is 'intellect or reason' that

authenticates man with pre-eminence and distinguishes him

from other all sorts of creation. As to Iqbalian concept,

Reasoning involves inductive logical concepts obtained

through the process of analysis and synthesis. Islamic concept

of knowledge commonly used word 'aql' is employed as an

inherent rational faculty of man, which differentiates him from

animals.It is appropriate to mention another useable words in

Islamic concept of knowledge which are by-products in the

growth of Intellect i.e. hikma'h,fikr, shu'ur …The power of

imagination and thinking in the children is highly pronounced

and a teacher can take advantage of this trait. Talking about

mind as an asset within the concrete context of reason (aql),

Allama believes that children have wonderful memory for

vocabulary. The absolute quotes of life (clues to Quranic

verses) and other moral tales should be elucidated. Meanwhile,

the Iqbalian concept of intellectual growth implies that certain

comparative situations should be given to the children to

sharpen their power of discrimination as the power of logic

among the children is  not strong.  It  is  nurturing of

'wisdom'(hikma'h)that restraints thoughtless behavior in the

children.Fikr according to Iqbal's philosophy has a positive

 



content and doesn't imply a turning away from reality but a

systematic detachment of the self from domination or the

things of the world that are used for advantage without

becoming a slave of them.15 Thefikr directs the psychological,

philosophical and mental aptitude of a person to look into the

matters with curiosity and hence develop a capability to make

innovations and distinctions between true and false. Allama

maintains that it is the genuineness in critical analysis

(fikr-e-haqq) that purifies the heart and vision of the person.

So, a teacher in no way can afford to neglect the evolution of

Fikrin the young generation which ultimately matures

'innovative power' (shu'ur)in them to cope-up any upheaval in

l i fe .  Iqbal ian  exposi t ion of  knowledge (muntaqah

istikhara'diyat) speaks volumes about the practical dimension

of acquired knowledge emphasizing over 'deed' rather than

'idea'. At present, many theories under educational framework

don't suffice when it comes to implementation. 

Unlike logical and intellectual knowledge, intuitive knowledge

does vitally corresponds with an idea and it is possible only

when an individual is fully alive and balanced. The Knowledge

through intuition is not imparted partially and indirectly.

Iqbalian 'Intuition' (wajhdan /ilham) is a doctrine wherein

perception of truth or external objects is known immediately by

the mind without reasoning; and immediate insight. Such

 



feelings arise from an immediate fusion of mind with reality.It

is grounded in the deeper and higher self of man. Allama

particularly uses a term 'Ishq' for strong desire of exact

knowledge believing it not an object outside the self ,but as a

part  of self .16The famous Indian educational ist Dr

Radhakrishnan was in full agreement with the Iqbalian doctrine

of intuitive knowledge (ilm-e-Munkashafa) __ whose primary

need is the desire and love of seeker to explore hidden horizons

of knowledge and to reach  the autonomous healthy

direction.17 Iqbal, by desire, means that man should realize his

innate potentialities so as to enrich his life and modify it in

order to improve it. He stressed for the cultivation of noble

desires for the achievement of man's highest possible

aspirations; and considers this strong desire (ishq)vital for the

development of 'Khudi'. It is the impatient desire that lifts an

individual and nations from the dust to boundless skies.18

Iqbal posits that without character formation in our youth,

various negative upheavals in the society cannot be

controlled.19The quest of the perfect man is a long cherished

desire of man. Iqbal's exposition of Khudi along with the

description of his perfect man catches the attention and interest

of the people who belong to various schools of thought. Some

scholars described it as a presentation of Nietzsche's ideal of

"superman". Iqbal makes comparison in his own words:

Nietzsche's superman is a biological product.The Islamic  perfect

man is the product of moral and spiritual forces.20

 



Theological concept of the knowledge is that God is the source

of all kinds of knowledge _unfathomable and inexhaustible.

The Islamic texture of inspiration ordinarily 'awha' and

'wahyun' means the message put into the mind or the heart but

in its specialized sense the 'revelation' (specifically wahy;but

can bealso referred to devotional/ sufiyana approachand blest

dream / basha'rat)or to some other divine intuit ion

(ilm-e-haqeeqah) containing all elements of universe believing

that the merely material has no substance until we discover it

rooted in the spiritual sense.  His educative goal is the

attainment of raqs-e-run instead of raqs-e-radan. R.Tagore as a

naturalist also propagated the Iqbalian idea of spirit-oriented

education.21

To unveil the secrets of spiritual powers, Iqbal firmly believes

tha t  the  r ich  and  u l t imate  sou rces  of  knowledge

(ilm-e-haqeeqah) are Al-Quran and Prophethood, impressing

uponthat the medium of great personality is essential. It is

globally accepted belief that the persona of Holy Prophet is

operative in the spiritual emancipation of individual and

mankind for the times immortal. Islam's message is intended

for the whole mankind without any consideration of creed,

color or caste. Anyone embracing the Islam enjoys equal status

as a believer for all the worlds belong to Allah and Prophet

Muhammad (peace be upon Him) as the role model of the

highest rank, is blessing to all the worlds. So, universalism and

internationalism are hallmark of Islamic theory of propagation

 



of knowledge. Iqbal urges that the main aim of education is to

inculcate traits of falcon. Allama opposes the concept of the

'survival of the fittest' and 'the ideas of the conflict between

thesis and antithesis' as he adheres to the Islamic faith of

brotherhood, equality and equity.

With this in mind, the revolutionary Iqbal asserts that the

advent of Islam was a landmark for the epistemic branch of

philosophy and human knowledge and progression in general

as Iqbal considers the birth of Islam to be the birth of 'Inductive

Intellect'. After all to educate ourselves means we should be a

modified version of our best-self. It deserves a mention here

that Iqbalian concept of science, philosophyand reason is of

optimistic approach and speaks a good deal about future

endeavors; Iqbal at the same time with same fervor elucidates

that historical studies are of equal importance to get benefitted

from the past times (which he calls Aya'm-e-Allah).According

to Iqbal's thought and art, Islam alone guarantees the stability

of human civilization and culture by providing true equilibrium

between spiritualism and materialism. Iqbal, while stressing on

"students' social activities", believes that an individual exists in

relation to the community and expounds the importance of

inner-self enhancement geared towards social responsibility.

So, educational system is basically demanding a tri-polar

growth _ with a fact to be kept in mind that teachers influence

the eternity of the students and are more responsible than the

parents; so a teacher should make every possible empathetic

 



effort to deal with students giving them positive reinforcement.

Furthermore, Iqbal has taken 'discipline'as a pivotal element of

education in a broader perspective. Discipline is a continuous

process of rounded character formation. It,on one hand,

emphasizes total obedience, respect for others;on the other

hand involves creative activity, negation for withdrawal and

welcomes the adventure with unique quality of detachment.

Unification of all these approaches, under the context of

Iqbalian theory of knowledge, in a specific system is what he

calls as "Deen". The knowledge yields physical powers that

should be subservient to Deen so as to be an unmixed blessing

to all mankind; if it isn't subservient to Deen then it is simply

demonic and destructive.22So overall aim of education

embodied in Iqbalian concept of Knowledge is the fundamental

idea of performing the bestowed role as God's vicegerent;and

hence harmonizes man's spir i tual progress with his

achievements in science and technology.

Axiological interferences from Iqbalian Module:

Iqbal's axiology of education, in the background of his theory

of knowledge drawn from eminent works, speeches and letters

of Iqbal can beformulated as:

"Science should be made a God-seeking, God-appreciating and

God-finding source of knowledge.Excessive usage of intellect,

Iqbal says, has developed in man a keener perception,which is

 



mainstay of science, the greatest achievement of modern

civilization; but it has incurred him a big price in the form of

spiritual life,and consequently self-estrangement. Thus the

price which the West is paying for its excessive rationalism is

pretty high.

"The pious biography (seerat-e-paak)of the Holy Prophet

should find a central place in our educational scenario so as to

develop an emotional and intellectual bond with Him (pbuh) _

following him practically as a model of ideal teacher

through-out our lives because it is only Prophet Muhammad

(pbuh) who has the highest exemplary standards of perfection.

Such practices shall transform the child into a responsible super

citizen teemed with high ethical values.

"The moral values (honesty, truthfulness, loyalty etc.) and the

discipline (punctuality, dedication, interpersonal treatment etc.)

can easily be achieved by giving central place to main

revelatory source of  knowledge viz.  Al-Quran and

Prophethood.

"A dynamic personality with a strong sense of ego-hood can be

achieved in a new social order created through an ideal system

of education.

"The system must equip the student with a life of actions,

keeping in view the development,  maintenance and

consolidation of his individuality as the prime aim of

education. It can possibly be realized by attributing itself to an

 ideal.

 



"Amalgation of religion and science in the curriculum of

current Muslim education institutions is essential in producing

the scholars of broader vision,who certainly would contribute

their insight in solving the burning issues of humanity and

particularly Muslim Ummah.

"Imparting religious education should be fundamentally related

to needs and necessities of a nation fulfilling the socio-cultural

demands.

"Activity based learning is to be enhanced to uplift the intellect

of the students. Curriculum should be life-centered,realistic and

related to needs of developing individual. 

"Rolling-out all existing branches of knowledge enriching

vocational,   economical, cultural progress; hence curing the

miseries in positive scientific adventurism.

"Pscycho-analytical impetus to naturalism in education stands

for unrestrictive expression of the unconscious impulses of the

child. Educational process should aim at the development of

inner of a student, which is real life.

"The flavor of originality, creativity and innovations for the

betterment of society should be of no less focus. Latest

tendencies in various spheres of life must be incorporated in

the curriculum.

"In the form of speeches and statements, Iqbal puts forward the

magnificent concepts of an ideal teacher and teaching learning

methodology. Prescribed text books should be an amalgam of

ancient and modern contentions of thought and should be

genuine, illuminating its purpose with insight.

 



"To attain economic stability and social independence,

educative process needs to get complemented with practical

and vocational basis.

"Besides psychic development, the biological development has

to be given full-fledged consideration. Physical and health

education should form acompulsory part of curriculum in

accordance with approval of some specific activities or games

by Prophet Muhammad (pbuh).23so on …

 The Iqbalian concept of knowledge is so rich in diversity, so

enormous in scope and so profound in its implications that it is

difficult to provide a comprehensive blueprint in just a single

article.

Conclusion:

In the present era of scientific and technological progress, man

has intellectually and literally reached its climax. New

dimensions of learning and scholarship have been opened up

along with all other facilities. Attempts are initiated to educate

more people and ample importance is attached to reason and

logic. The scholars and educational experts in the West and the

East are consistently involved in undertaking research and

investigation to explore novel aspects of educational

imminence.Managing this accelerating change is a truly

monumental task but the situation is complicated by other

factors. The present system of education in this country does

not at all suit to Muslim community. The current educational

scenario tends to produce an un-muslim type of character and

hence appears to proceed on the false assumptions.

 



   An effort, in the form of this article, has been made to give an 

analytical description of Iqbal's theory of knowledge and its

bearings on education.Iqbalian philosophy comprehends all the

matters pertaining to mankind. Being a global meritorious

critical faculty, his ideas and theories are vividly discussed

even in the West.Iqbal as man of erudition and vision views

Islamized knowledge as an integrated and co-related whole. On

the top, the integrity of a muslim society is secured by the idea

of finality of prophethood alone _ which is equally an absolute

way of solutions to all the evils even in Non-Muslim

spheres.24The urgent need of the hour for the muslim world is

to provide qualitative education to become scientifically and

economically sound.

 As to Sir Muhammad Iqbal:

   Education is healthy character reflecting the rational ideal in

all its aspects. And for a truly national character, you ought to

have a truly national education.25

 



 
Reference and Bibliography:

1.EncyclopediaBritannica V.13, London , 1950, p. 70

2.Engner Robert et al, The Basic Writing of Bertrand Russell, George

Allenand Unwin. Museum Street London; 1981,p.218

3.Rees, William L, Dictionary  of Philosophy and  Knowledge Harvest 

press, England; 1980, pp. 151-152

4.Funk  and Wagnall's Standard Dictionary, V-I, New York;1958, p.706

5.The Encyclopedia of Islam , New Edition V-III, London; 1979, p.133

6.Hughes, Thomas Patrick .A  Dictionary of Islam, p.200

7.Masoodi, Dr Tariq. Al-Ghazali and Iqbal (Their Perspective on

 Education); Iqbal Institute, UoK Sgr; 2007.

8.Zikr-i-Iqbal, pp. 76 , 226

9.Fatehpore, Farman, Iqbal Sab k Liye, pp.104-105

10.Iqbal Review , July ,1961, p.95

11.Fatehpore, Farman, Iqbal Sab k Liye, p.107

12.Bang -e- Dara, p.128

13.Rubaiyat of Iqbal,Rendered by A.R. Tariq pub. Sh.Ghulam all & sons,1973 p.201

14.The Reconstruction p.5

15.Bal-e-Jabreel, p.12

16.Kulliyat-e-Iqbal , Educational Book House, Aligarh,1993 

17.S,Radhakrishnan D, An Idealistic View of Life,p.106

18.Iqbal, Javid Nama, p.184

19.Challenges of Education- A policy perspective, Ministry of Edu,Dehli,p.33

20.Kulliyat-e-Iqbal,Maktaba Islami,p.439

21.Abdullah, G.R. The Educational Ideas of Maulana Azad,p.119

22.K.G.Saihidain,Iqbal's Educational Philosophy, Lahore, 1942.

23.Wahid, S.A. Glimpses of Iqbal, Lahore;Iqbal Academy,1974.

24.Sheerwani ,  LA.Speeches  and Sta temen ts  of  Iqbal ,p .94

25.Ibid , p.96



Enrollment no/130500 PhD Scholar NIMS University
Address of University:  NH-11C, Delhi-Jaipur Expy, 

Shobha Nagar, Jaipur, Rajasthan 303121

 



        Dr. Bilqees Dar

 Socialism and Humanism in the Poetry of 

Faiz Ahmed Faiz

Abstract: Faiz Ahmed Faiz (1911-1984) a revolutionary poet also

titled the Poet of the East, was one of the foremost Urdu poets of

the 20th century in the subcontinent. A political protagonist, a

journalist, an essayist and a film maker, the poet was more

appropriately a humanist as he wrote for the betterment of

humanity. He became a legend in his lifetime and was described by

one of the greatest orientalist Edward Said as "a bridge between

east and west and greatest of contemporary Urdu poets"(Said, 118).

Said admired Faiz for his courage and resilience and in an interview

pointed out "in a world so long as might is right, the powerful in the

global politics, we need poets like faiz and Neruda to give us

courage to fight against them" (Said, 103).  According to his

biographer Amresh Data, Faiz was held "in great esteem in both

East and West"(Datta, 140). Faiz was honoured posthumously by

the Pakistani government with nation's highest civilian award

Nishani Imtiyaz in 1990.

Keywords: Faiz, Humanist, Socialist, Justice, Resistance, 

Exploitation. 

Introduction: Born in Sialkot in 1911, Faiz received his primary

 



education at Murray College, Sialkot and completed his higher

education at Government College, Lahore in Arabic and English

literature in Pre-Partition Punjab. His father who had served the

royal family of Afghanistan was a scholar who had travelled to

England to train as a lawyer at Cambridge and Lincoln's Inn in

London. In  1935 Faiz joined the staff at  Mohammedan

Anglo-Oriental College, Amritsar as an English Professor and in

1940 joined Hailey College, Lahore. In 1942 he joined the British

Indian war publicity department in Delhi as captain and was made a

lieutenant colonel in 1944. "No one could have been made less for

the army than Faiz, but he felt that in the struggle against Nazism

and Fascism, if a uniform had to be worn then a uniform should be

worn" (Hasan,115). In 1947 he began a career in journalism as

editor of the national daily Pakistan Times and its sister publication

in Urdu, Imroze. His first collection of poems entitled Naqsh-e

faryadi (The Protestor's sketch) was published in 1941. Faiz

espoused the cause of freedom and ranks with poets like Pablo

Neruda, Nazim Hikmet, and Louis Aragon. His poetry is  rich with

the classical hue of Ghalib and Iqbal.

Data Analysis:  Faiz was a humanitarian in ideology. He had deep 

sense of humanism which forced him to focus on criticising the

oppressive society because of his desire to make it better. He says:

"The understanding of the struggle of human life and a participation

in it is not a pre requisite of life; it is also a prerequisite of art". He

combined his political ideology and revolutionary ideas in his

poetry besides struggling against any encroachment of civil liberties

be that against the colonialism, the ills of capitalism or religious

 



fundamentalism.  He always used his poetry as a means of

resistance against the colonial and post colonial legacy, exploitation

and denial of rights to the masses. His poetry is the realization of

the Myth of Independence, to undo the colonial legacy and defeat

the exploitive forces and establish a just system for all. The

expressive imagery and dramatic element of his poetry made him

immortal. Naomi Lazard says: "when he became the editor of

Pakistan Times he used that position to speak in prose as well as

poetry for peace and social justice. He made himself known as

opponent of oppression (Lazard, 59). 

Faiz  uses  his  poetry  to  champion  the  cause  of  socialist

humanism. His poetry with universal appeal to justice and love was

accessible to all humanity cutting across barriers of religion, race,

nationality, culture and language. He wrote not only about the plight

of Palestinians, students of Iran and people of Africa but also

protested against the genocide of people of Bangladesh. Faiz was,

truly speaking, a citizen of the world who did not recognise any

barrier of religion, language or region and he respected the strength

of resistance against authoritative powers irrespective of racial and

social bias. Dr Mohammad Ali Siddiqi, in Faiz Ahmed Faiz Dard

aur Daman ka Shair describes Faiz as, "poet of pain and cure"

(2011, 10). In Fai?, Mu?abbat-o-Inqilab  ka Shair(Fai?, the  Poet  of

Love  and  Revolution), Razmi(1986) calls Fai?'s  poetry the  protest

of  the  Third World.  Faiz always dared to speak. In his book

Poetry of East, Carlo Copola calls him, "a spokesperson for the

world's voiceless and suffering people"(Copola, 212). As a poet and

political activist he sought in word and action, a better life for the

 



oppressed and in a sense was the universal voice of the oppressed.

 He galvanised oppressed in his poem titled Bol (Speak). He says: 

Sp ea k ;  yo u r  to n gue  i s  s t i l l  yo u r  ow n

S p e a k ,  t r u t h  s t i l l  l i v e s ,

S p e a k ,  s a y  w h a t  y o u  m u s t

S p e a k ,  i t  i s  y o u r  o w n  b o d y .

S p e a k ,  y o u r  l i f e  i s  s t i l l  y o u r s .

S e e  h o w  i n  t h e  b l a c k s m i t h ' s  s h o p

The flame burns wild, the iron glows red;

T h e  l o c k s  o p e n  t h e i r  j a w s

And every chain begins to break (Speak)

 Faiz was a humanist. Humanism was his manifesto; he was the

voice of the suffering humanity and a staunch advocate of freedom

of speech. According to him human relations need to be built on the

principles of social, economic and political justice and that the

existing socio-economic injustice was the result of the manipulation

of the few. The exploitation of masses during British rule convinced

him that only a revolution could restore the sense of justice.  Fai?

had lived during the times of political strife. He had seen the

conditions that led to and the aftermath of India's independence

from British rule in 1947 marked by unsurpassed violence and

resulting in the partition of the subcontinent. This had a profound

effect on his personal and social life. He gave expression to his pain

by writing Subuh-i- azadi (Dawn of the Freedom).He says: 

This stain-covered daybreak, this night-bitter dawn

This is not the dawn of which there was expectation;

 



This is not that dawn with longing for which

T h e  f r i e n d s  s e t  o u t  …

As editor of the left leaning Pakistan Times, he sought peace and

non-violence. In an interview to I.A Rahman in 1984, Faiz said that

he was a man of peace because in his childhood he had seen endless

sufferings, violence, death and destruction. He also says that the

benefit of all humanity lies in freedom based not on greed,

exploitation and ownership but on justice, equality, freedom and

welfare of everyone.  Faiz while receiving the Lenin peace prize in

Moscow in 1984 said the following history making words, which

unveil the true humanist in him:

There has always been a struggle between the people who believe in

progress and the evolution of the human beings and people who

want to prevent progress and human evolution. The struggle

between people who want humanity to progress and those who want

to regress has been going on for centuries and is even present in

modern time (Faiz, 156)

He also said : "Human ingenuity, science and industry have made it

possible to provide each one of us everything we need to be

comfortable … However, this is only possible if the foundations of

human society are based not on greed, exploitation and ownership

bu t  on  ju st ice,  equal i ty ,  f r eedom and  the  we lfare  o f

everyone…(Faiz,141). Estelle  Dryland  notices  Faiz's poetry: "as  a

powerful  weapon  against  the  political  and  economic

vicissitudes  of  daily  life,  with  particular  emphasis on authorial

concern for the people of the Indian  sub-continent,  and  latterly

Pakistan" (Dryland,173).

 



Faiz's poetry modelled upon Marxist ideological and critical

consciousness advocates elimination of political, economic and

social oppression. A critique of capitalism, it lends intellectual

authority to the forces of resistance against bourgeois hegemony.

About him Victor Kiernan who translated his work and introduced

him to the world says that he was a free thinker feeling his way

towards Marxism. Faiz's every verse is an example of how he fused

the agony of humankind oppressed as it was and his heart bleeds

with sorrow. His revolutionary poetry is addressed to the tyranny of

military dictatorship and tyranny of oppression.  He became more

convinced than ever that justice and love are the only antidotes for

the der angst felt by human kind in its march through history. He

says:

Such has always been struggle between oppressor and oppressed

Neither are their customs new nor their paths new

Such has always been that we grow flowers amidst fire

Neither is  their defeat new nor is  our triumph new

Which is  why we don't  offer complains to the sky

Which is why we don't mourn being away from you

If today we are apart  tomorrow we will be together

T h i s  s e p a r a t i o n  f o r  a  n i g h t  i s  n o t h i n g

I f  t o d a y  t h e  r i v a l ' s  s u n  i s  h i g h ,  s o  w h a t

T h i s  G o d  f o r  f o u r  d a y s  i s  n o t h i n g

Those  who mainta in thei r  oath of  fidel i ty  to you

They possess a cure for the circulation of night and day (Wind's Palm)

Faiz used his poetry to spread socialism believing that it was

solution to every problem. His deep attachment to love of self ,

 



agony of the world, love of humanity,  patriotism, passion for

revolution, sense of justice are all metaphors of the agony, which

stirred the soul of his imagination and aroused his  feelings using

which, he illuminates the beauty of both worlds with the desolation

of his heart. He says: "human ingenuity, science and industry has

made it possible to make human life as comfortable as possible but

these boundless treasures are not to be declared the property of the

few but to be used for the welfare of the whole mankind. However

this is possible only if the foundations of human society are based

not on greed, exploitation and oppression but on freedom to all and

welfare of everyone.... I believe that humanity which has never been

defeated by its enemies, will, after all be successful; when at long

last, instead of wars, hatred and cruelty, the foundation of

humankind rests on just love and brotherhood (Faiz, 146). He says:

Who is the spectacle as well as the spectator

The cry of anal Haq (I am the Truth) will be raised

W h i c h  i s  I  a s  w e l l  a s  y o u

A n d  G o d ' s  c r e a t i o n  w i l l  r u l e

W h i c h  i s  I  a s  w e l l  a s  y o u

 In her dissertation on Fai?, Estelle  Dryland  reads Fai? as  a  poet

of  social  realism  and  wishes  to demonstrate  the  role  that

poetry  can  assume as  a powerful  weapon against  the  political

and  economic  vicissitudes  of  daily  life, with  particular emphasis

on authorial concern for the people of the Indian subcontinent and

latterly Pakistani (1993,112) and concludes that Faiz gave a means

of expression to those who had hitherto lacked a social voice (173).

In his poem, Raqeeb Se(To the Rival),Faiz depicts the plight of the

 



humiliated, who are reified as units of production and are pushed

into helplessness by those who have monopolised the resources and

determine their hours of work and wages. He says:

Wherever now the friendless crouch and wail

Till in their eyes the trickling tears grow cold

Are where the vultures hovering on broad minions

Snatch as the morsel from their feeble hand (Kiernan, 246)

 Faiz was also  a  member  of  the  Communist  Party associated

with  Soviet union  as  well  as a  member of  the Progressive

Writers Movement  committed to  the  cause  of social  change. Faiz

got associated with his communist party of Pakistan as it was

consistent with his progressive thinking and inspite of his Marxist

orientation was deeply attached to his religion. However he was

accused of atheism by political and military dictatorship of the

country and even put on trial for this. In an interview to a local

newspaper Faiz was asked if he was a communist, to which he

replied in his usual nonchalant manner, "No I am not. A communist

is a person who is card carrying member of the communist party.

The party is banned in our country. How can I be a communist".

Faiz is famously said to have quipped to the prosecutor-general,

"Don't you know applying fragrance is a Sunnah. The general

protested and said, "My dear sir, I doubt if you are a great one for

following the Sunnah". To which faiz retorts by saying, "Am I not

part of the Islamic culture...." Conveying his international vision

Faiz states: "As a poet or artist, even though I run no state and

command no power, I am entitled ...that I am my brother's keeper

and my brother is the whole of mankind" (264).  Estelle Dryland

 



(1993) says: "He (Faiz) rejected the role of committed political poet

in favour of poetic liberator. He considered class struggle to be a

universal sociological fact, and in his poet's role of the conscience

of the society, along with his fusion of art and politics, commanded

the attention of his audience by protesting, warning, and continued

stimulation of thought" (172).

Conclusion: Faiz was an advocate of end to oppression and

oppressors. He assures the oppressed that the day would come when

the oppressors rule will end. Faiz was a courageous man who dared

to speak the truth even if it brought him into conflict with those in

authority. He says:

 We shall see 

We shall see, it is certain that we shall see

The day for  which  the re  i s  a  promise,

The day recorded in  the  eternal  tablet ,

When the weighty mountains of cruelty and oppression,

Shall  be blown about  like cot ton wool;

When under the feet of the oppressed ones

T h e  e a r t h  s h a l l  s h a k e  n o i s i l y ,

And over  the heads  o f  despo t ic  r u le rs

T h u n d e r  c l a p s  w i l l  b u r s t  …

W h e n  t h e  c r o w n s  w i l l  b e  t o p p l e d ,

Wh en  th e  pa la ces  w i l l  b e  d emol i sh ed
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